Judith Jesch

Some early Christians in Landnfmsbbk

The aim of this paper is to exzamine aspects of the
treatment of pre-Conversion Christians in Landnfmabbk and
other texts which might illuminate the nature of literary
setivity in 13th- and early 14th~-century Iceland, particu-
larly that involving the Icelanders' understanding of their
Christian prehistory. Rather than attempting a broad survey
of pre-Conversion Christianity or cencentrating on the ob-
vious Christian founders of dynasties like Audr in djlpaudga
or Helgi inn magri, I have chosen as the object of my in=-
vestigation the lesser-known character fsblfr, a man who
was -not even & landnfmsmadr proper and had no illustrious
descendants, but is nevertheless accorded a great deal of
attention., His story'ia t0ld in different form in the Sturlu-
bk and Hauksbblk redactions of LandnAmabbk (abbreviated
LdnStb and Lan¥b) and in 01l4Ffs saga Tryzgvasonar en mesta
(0sTm). A comparison of tiese three versions raises a number
of interesting questions aboul howraﬂd why the Icelandexrs
assimilated (or did not assimilate) Christian elements into
texts dealing with the non-Christian period of their national
history. Comparison with other texts will place the Asblfr-
texts in context in the Icelandic literary tradition and

indicate the religious and literary preoccupations of 13th-

and l4th-century Icelanders, TFirst, however, it is necessary

to analyse the three texts with which we are primarily concerned.
The first is in oh, 22-24 of LdnStb (see Appendix I),

22 and 23 are brief, typical Ldn chapters giving the names

of two brothers (but not their place of origin or ancesmry),

the boundaries of their settlement and the names of some

of their descendants, The second brdther, Ketill, has a

son called Jgrundr enn kristni, who plays a part in the

next chapter. This (ch. 24), on the other hand, is not at

all like the laconie, informative chapbters that make up

most of LdnStb, with thelir abundance of names of people

and places but not much else, For one thing, it concerns

a man who is not a settler in his own right, only an unspe-

cified relative of Jorundr. He has no family conﬁectionﬂ

apart from Jorundr and no interest in establishing himself

in the ususl way. nather, the chapter is constructed like
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a saint's légend, concentrating on 4sb1fr's conflicte with
heathens, Three times he builds khimself a skb11, three
times ke is driven away by his neighvours when they discover
that he has a seemingly uniimited supply of Z£ish, and three
times the fish disappear from the water after his departure,
Finally he geeks the proteetion of Jgrundr, After his death
he is known as = very holy man, Alzh ugh this tale gtands
out in the context of LgrStb, there is iittle indiecation
of what its origin might have been, or how it got there,

More or less the same story is told at greater length
in o, 21 of Ldn#b (Appendix II), Here we find that Pormbir
and Ketill are given a place of origin {Irelard) ang a patro-
nynic (Bresason}_and tnat, in spite of their Norse names,
it is expressly said that they were 1rish, Trheir lendnfm
and cdescendants are described at greéter length than in
L&nS%b, with some minor changes. Other additiorns include
reference to a certain Halman, after whom a local Tiver is
said to be named, who is also said to te Irigh, and_the
information that'Jgrundr was an einsefumaldr in his old age,
Asblfx's relationship to Jorundr is explained by his being
8 son of Jorurndr's sister X¥dna who stayed behind in Ireland
and married an Irishmen, Afiter the arrival of Asblfy in
Iceland, the story is expanded in two ways, first by the
addition of ceriain details %o the azcount of Asblfr's con-
fliets with his neighbours and then by the addition of a
compliete episode *that taxes place after his death and coneern
the_in#éntion and translation of his relies,

Thus, Asdlfr had eleven compenicns ir his wanderings,
according to LdnHb, Three.of these died at their first
s8topping-place and their bones are later found and placed
in the churech at Holt. Asflf=»'s conflicts are described
without tke strict paralielism of LénStk, the word 'heathen!
is not mentiomed and in the first {two instances the opposition
is concentrated in *he person of one farmer, Porgeirr, thus
diminishing the stylized legendary guality of the tale and
connecting it mere closely with the Ioccality in whieh it
takes place., However, the saintiy qualiiy is not entirely
absent, for Porgeirr finally realizes that the Irisimen are
gbdir menn, ' “heir final move westward is not expressiy
connected with Jorundr but, like him, Agblfr becomes an
anchorite in his old aze, and is rather Improbably kitted
out with a list of descendants.
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The additional episode in LdnHb 21 has no parallel
in LdnStb, although it could be seen as an explanation of
the fact mentioned there that the church at Hblmr stands
on Asblfr's grave. The threefold structure of the earlier
part of the narrative is repested in Asblfr's dream-appear-
ances to respectively a déirymaid, a monk and Halldbrr Illuga-
son, Similarly, the finding of Asblfr's bones echoes the
finding of the bones of three of him companions related
earlier. The Trish leitmotiv is picked up again when Hall-
dbérr, having aequired Asblfr's relics and sent-his son Illugi
abread for timber, builds a church which he dedieates to
5t Columcille.

It is well-known that Haukr Erlendsson based his redaction
of Idn on the earlier redaction by Sturla bérdarson (1dn3tb);
he tells us o himself in LdnHb ch, 354, In the game place
he tells us that his other mein source was a redaction by
Styrmir the Wise. This redaction ig no longer extant and
it has been a major task of Ldn-research to discover how
much of 1dnHb can be traced to Styrmisbfk. At the same time,
i1t is clear that Haukr was being slightly coy in not men-
tioning the third strand in his Qgg, being the additions
and changes he made himself, from a variety of sources (;ga
lendingabbk, Landnlmabbk 1968, lxxvi-lxxxi) and consisient
with his independent approach to his texts throughout Hauks-
bbk., Scholars have been divided in their opinicens on the

source or sources Ffor Hauvkr's additions in ch, 21, It has
been suggested (Jbn J8hannesson 1941, 188~90) that Haukr's
text was based on a lost bAttr about Asblfr, although 1% is
difficult to imagine exactly what sort of bpAttr this is
supposed to have been. An alternative explanation is that
Haukr's additions derive from Styrmisbbék, as maintained

most recently by Sveinbjérn Rafnsson {1974, 78-9). The
third possibility is that the LdnHb text is entirely due

to changes made to the LdnStb text by Heukr himself, without
dependence on any one specific outside source. We have
already seen how the basic structure of the narrative is

the same as in LdnStb, while Haukr seems to have built further
on this structure in the episcde of the dreams, Without
wishing to resolve the complicated guestion of the derivation
of Idn here (for which our third text would slso have to

be taken into account), I would 1like %o call attention to
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those aspecis of LdnHh 21 which indieate this third possi-
bility.

One of the strongest indications is the interest in
Irish settlers of Iceland which is characteristic of EHauk»
and which has been well documenied (Helg?: Gudmundsson 1967,
73-77). In that part of LdnHb 21 which has a parallel in
LAnS+bh, most of Haukr's additions inveolve such 'Iriskh' in-
formation: the fact that the Bresasynir are Irish, the ir-
relevant information that Kalman, who otherwise plays no
part in ihe story, is Irish (it is interesting to note than
in LdnEb 30, where Kalman is the lardnfmswadr, Haukr has
not bothered %o change the statement of LénStb that he was
sudreyskr), AsbSlfr's Irish parents and birthplace, and the
fact that the church at Hblmr was dedicated to Columcille
{note the Irish form cf the name rather than the latinized
Columba); As shese Irish additions are not present in ocur
third heblfr-text {0sTm}, they musi derive from Haukr himself
and I believe the reascn is not far %o seei, Although Haukr's
oft-guoted pride in his descent from Kjarvalr Irakonungz
must have been a contributing facter, I believe the reason
for his khibvernicigzatior of the story was that he recognized
Agbl1fr's miracle with the fish as guintessentially Irish.

I am no% sugresting that the narrative itself was in any
way Irish {as implied by Hermann Phlissen 1953, 106), only
that Haukr thought it was.

Although the miracle of causing fish to appear and
disappsar frox rivers, lakes, sireams znd waterfalls at
.the convenience of the saint has beern atiributed tc other
saints {Toomis 1948, 69-7C}, it is a miracie that became
almost a hallmark of Irish saints, ineluding the most famous
ones, "Whus, Patrick blessed and cursed rivers with mono~
tonous regularityr(é.g. the lltk-century Irish Tripartite
Life 1887, I, 35, 37, 71, 143, 145, 147, 149, 161, 211)
and the miracle ig also attributed %o The eforementioned .
Colureille {(Adomran's Life of Columta 1961, 354-7)p both

of these were missicnary saints, arnd of Uolumba it is said
that 12 men accompanied him on hifs mission to Scotland (Adom-
nan'g ILife..., 546-7), Ciker Irish sainite with this power
inciude Ailbe, Brendan ard Enda (Vitae Sanctorum Hibernilze
1910, I, 59-6C, 140, II, 72-3
duction, pp. c-cl, end for the episede in an Irish life

, fee aiso FPlumrer's intro-
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of Brendan, Bethada Ffem n-Eremn 1922, II, 78).

The final seene of LdnHb 21, in which Illugi throws
the church-timber overboard, also seems toc me likely to
derive from Haukr, The scene is reminiscent of others in
which settlers arriving in Iceland throw their high-seat
pillars overbeard in order to choose a settlement site,
such as Ingblfr Arnarson in LdnStbh/LdnHb 8:

b4 er Ingblfr g4 I1sland, skaut hann fyrir bors gndugis-

gfilum sinvm +il heilla; hann m@lti sv& fyrir, at hann

skyldi bar bygtja, er sthlurnar kemi & land.
Illugi's action, described by Dﬁg Strombick (1970, 138)
ag 'den gamla hedniska seden i kristen stdpning' has most
meaning in a text like Ldn, where it forms a contrast to
the frequently-repeated heathen variant, snd is not likely
to have been in the narrative when it was in another form
or context, Tllugi's action may echo the episcde a few
chapters earlier in which ﬁrlygr, a protegé of 'Patrekr
byskup 1 Sufreyjum', ldses an irom bell overboard and settles
near vhere 1t comes to shore (Ldng 15; this partiecular
detail is not in the corrvesponding LdnStb 15), Similarly,
the dedication of the church at HbéIlmr to Columeille echoes
the mention of the same saint in the same chapter (LdnHb:
Kolumkilli; LdnStb: Kolumba), and is also a fact that has
most meaning in its Ldn context,

Finally it should be noted that Haukr was well acguainted
with the area around Akranes, where Hb6lmr is, and also seems
to have had access to local knowledse from the area near
Eyjafjgoll, where As61fsskAli and Hol: are, (Islendingabblk,
Landnfmabbk 1968, lxxviii-ix)., Some of his account may

derive from local traditions about Asblfr in these places.

However, not everything that Ldnib has additional to
Ldn3tb can e traced to Haukr's editorial activity, and
the problem needs further investigation.

The third account of Asblfr is to be found in chs.
127-8 of 0s®m {Appendix III). On the whole, this text is
wery like LdnStb, although slightly abbreviated and with
occasional changes of wording, One of the effects of the
latter is that the tale scems more religious, compare LdnSth:
P4 var um forvitnazk with OgTm: heidingiar foro at forvitnaw

and LAnSth: er menn slyldu t11 falke with 0sTm: er heidnir
menn komo til ok wtladv at veifa. Thie christianizing ten-




dercy is even more evident in the D class of manuscripis
(inc,ua*rg la:exaarbbx;, where ihe narrative concentrates
on Jyrundr and Asblfr from the start, and both God and Olafr
Trygevason are invoked (see notes to OsTm 1958, I, 276-7).
In ome important respect the 0sTm text is more like
TdnHb +than TdrStb: it includes an agcount of Halldbrr Illu-
gason and how he bHuilds a church, Hewever, the account
itself is guite different from the cne in LénHb, Asblfr
appears only %o Halidbrr in a dream and, altlough he com-
plains sbcut the servirg-weman's wiping her feet on his
grave, comes straight to the peint that he wants Halldbrr
to btuild a ehurch there, Halldbrr immediately takes the
hint and saiis abroad for church timber {his son Illugi
is nct even mentioned) straight away, The christianizing
tendency noted earlier is also obvions here, compared %o
LdrHb, Haltdbérr is uel kristinn, Asblfr has a direct line
to God and Halldbrr is a model cf obedience, unlike his
alter-ego in Ldnib who has to be threasened by Asblir before
he takes any action, *The final section dn which the church
timber is thrown overboard is entirely missing from 0sTm.
The source of this part of (sim, waich cowes in a section
dealing with the Christian settlers of Iceland, has variously
been taken tc be LanBih (5bn *6hanne8uon 1941, 129) cr an
account of these very settlers by Gunnlaugr Leifsson {in
his $1&fs saga), which was alsc the ultimate source for
all redactions of Ldn (Sveinbj¥rn Rafusson 1974, 78-9, follow-
ing Bitrn ¥, Cisen), The chagiers.on Asblfr are the corner-
stone of this latter +he0“y tecause of their similarities
with both LdnSth and udng. ost récently the theory of
derivation from LdnStb has been repested by Olafur Halldbrs-
son (1982, 3C). I cannot here see why such an.eciectdfc
text could not have made use cf both Ldnltb and Gunnlaugr, .

The verbal similarities with Li&n3tb are tco strong Lor thet
theory %o he dismissed, yet funniaugr cannot be avoided
entirely, either, there are toec many Indications that point
4o him, as I will attempt to show. Weat

=

a, cannot accepu
ig that part of Sveinbjirn Rafnsson's thecry which states
that the LdnHlb text derives from Gunnlaugr via Styrmisbbk.
I nave already ncted that manv'cf Haultr's additions can
be traced to himself and his interests and +h1t apart from
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the bare exigtence of a story about Asblfr, dreams and the
building of a church, Haukr's additions do not have exact
parallels in the OsTm text. My proposed soluition is thus
that there once was a legend of Asblfr written by Gunnlaugr
Leifsson, which wag the ultimate source of the skeleton
account in LdnStb, LdnStb formed the basis of the 0gTm
account, but this was augmented by reference to the fuller
original, Gunnlauzr's account alsc became known in the
places associated with BRsélfr and lived on as local tradifion
there, From his source LdnStb, from his knowledge of these
local traditions, and from his own knowledge Haukr then
created his text,

The connection with Gurmlausr Teifsson is strengthened
by the existence of some Icelandiec analogunes to the legend
of Agblfr, Yhe one that shows most similarity is the account
of the einsetumadr ¥Mani enn krisini (who also lived before
the conversion of Iceland) in Porvalds dAttr vidforla ch. 7:

Hann &tti veidistgd i & beiri, er badan var skammt

i brottu, par sem enn i dag heitir af hans nafni Mana-

fors, bviat & mgkkurum tima, b er hailsri var mikis

ok sultr, hafdi hann ekki til at fweda hungrada; DA

£6r hann til Arinnar ok hafdi bar nbga laxveldi 1 hyl-
num undir forsinum; bessa laxveidi gaf hann undir
kirkjuna £ Helti, ok segir Gunnlaugr munkr, at sfi veidr
hafi bar jafnan sidan til legit.

Porvalds bhttr was probably first written by Gunnlaugr,

as this attritution and another one in chk, 3 indicate,

The connection with the church at Holt shoﬁld also be noted.

Miraculous catching of fish is alsc attributed to St
Martin of Tours (ch. 48 in the Icelandic saga, all three
redactions, see Heilarra Manna Sgzur 1887, I, 572, 597 and
629~30):

Martinus var vanr at eta fisc a pascadogom, ZEn
hann apurbe litle fyrer matmal, ef fisecr wvere til buenn,
In diacn, sa er fgzlo munca varbveite, sagdi, at hann
hefsi (engi) fisc tekinn a peim morne, oc eigi heldr
beir menn, es wvaner varo at selia fisca, DPa melte
Martinus vip diaknenn: 'Fardu oc legg net bit, oc
mon fiskr coma,' ©n scamt var +il ar fra munclive,
ba, foru fleire muncar til ar oc voto godrar veiber,
er hartinus baup at fiskis oe¢ burfte hann sialfr at
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hafa., En begar es dialmenn lagdl net, ba dro hann mikenn
lags at eno fyrsta varpe, oc for henn heim gladr +il
runelifs,
The reference io this miracle of St Martin in one of the
sagas of Gudmundr the Geod (Biskupa sbgur 1858-78, I, 593~4)
points to the interest irn this type of miracle at bingeyrar,
Like %he episode ixn Porvalds phttr, Guimmir's miracle takes

place at a time of mikit halleri,
Another aspect of the Lsblir-lezend which suggests
a connection with Gumnlaug» and northern Icelandic hagio~
graghy is the appearance of Asblfr afier his death in a
dream, Althouzh such an appearance of a saint to indicate
his resting—plﬁce is 'ein Formalfall innerhalb der "Inventiol-
Literatur' (Fichtenau 1952, 65}, the closest Icelandic analcrue
1 have found is in a miracle of 3t Jbn of HElar (Biskuca
stgur 1358-78, I, 184, see also 257-8):
.eopar var xcna ein fhtmkx ok 6kr50tug,-sannorﬂﬁok mein-
laus ck trhfést, 4 bessum timum l&gu & mBrnun ridir
riklar ok vedrftta kild, horfdi rAF manna til hins
mesta voda ¢k halleris,...en kona a6, er ek gat fyrr,
14 einhverja nbtt L rekkju sinni vakandi ok badst firir:
ok a1t lokinni bun sinei, b& hnsszir hdr sik at hegendi
ok sofnar, P4 bar firir hana, at madr kom at henni,
mikiil vexti ok virduligr yfirlits; hen bbttist verds
redd vid renninn, ok bora ekxki av kvelja hann.,.. Hann
lagdi b& oA il ok mwiti svA: 'Teki menn or jérdu
xistu hellags Jbns biskups, ok dfrki sv& sem menn hafa
framast faung 8, ok sihi sifan, hvet i giorist,' Ok
er hann rafdi betts melt, hwvarf hene frd henni at sfn,
‘en hon vaknadl ok sagdi mtnnua firirburdinn, ck pbitti

glium mikils um verd,
The fact that Jén (if the unramed man in the dream is, in
fact, Jbn, see Koppenberg 198C, 153), agspears to a poor
woman has a certein similarity with Ldnilb vhere fsblfr first
appears to a dairymaid, 3Similariy, Asblfr's bones are actu-
ally dug up, like Jbn's coffin, whereas in 8sTm the chursh
is simply built on his grave without digging it up., This
may suggest that Ldrib retains some elements of the lesend

[
»

1 its origirel form, if this did emanate from bingeyrar
Zf %the legend of L382fr received ibs written form Tirct

in the iime of Gunnlaugr Leifsson (d. 1218 or 19), tuis
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was at a time when there was Intense haglograpliic activity
in comnnectlon with the canonization of Sts Porlékr and Jbém.
The recosnition of two official native saints led to an
increased interest in native Christianity in gemeral and
the accounts of early Christiams like Asblfr must have been
a product of this interest,  He was of course not a saint,
but performed nearly the same function by providing a res-
pectable antiquity for native Christianity and thus acquired
saintly choracteristics, The connections with Porvalds bhttr,
Jbns saga and Gudmundar sasa suggest that this all took place
in the context of early 13th-century hagiographic and literary
activity centring orn the monastery at Pinjeyrar and the
munk Gunnliaugr Leifsson,

Such an interpretation suggests further gquestions,
Did a legend of Asblfr exist before Gunnlaugr wrote sbout
him? This raises the question of whether there ever was

a local cult either at lolt in the south or HHlmr in the
west, possibly commected with popular veneration of Columba,
It is certainly feasible that there were local legends asso-
ciated with churches in +thaese places (the church at Asdlfs-
skhli is attested in 1179, cee Dipiematarium lIslandicum
1857-1972, I, 255), but it cannot any longer be demonstrated.
The local traditions which I have argued were known to Haukr

could, by that time, have in sheir turn been based on the
Gunnlaugian legend.

Another question that sugzests itself is that of hagio-
graphic connections beiween the north and south of Iceland,
Thus we have seen that fsbifr's legend is most easily under-
stood in the context of the northerm hagiographie tradition.
However, the monks at Pingeyrar were also interested in
southern gaints and collected the miracles of Porlékr, many
of which took place in the morth, The account of Mini enn
kristni also demonsirates northern interest in southern
miracles., It would be fascinating to kmow more about the
routes such knowledge toock nnd it is tempting to think that
the account in the longer Jbns sasza helga of Jbn's arrival
in Iveland (Biskupa ségur 1858-78, I, 234):

fér hann fyrst til Foregs, sfslandi s8r dar kirkjuvid,

ok bat sama sumar letr hann 1 haf, ok verdr val reisfara,

ok kenr skip bat & Hyrar fyrir sunnan land
is based not so much on a historical fact about Jbzm, as on
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the regular experience cf the Pingeyrar monks, travellin

iy

between nerti and scuth {(note also the preoccupation with
kirkjuvid!;.

“he Asblfr legend as 1t sppears in Lin no longer refliects
g0 clearly what must have been 1ts original hagiographic
concerns, Thus, in LinStd the narrasive, while retaining
its stylized Iegendary qualility and its theme of confiies
with heathens, is nevertheless tailored %o suii its ¢ontext.
Only events ocecurring ir the setitlement peried are mentioned
ard Asblfr's imporiance is largely restrigted to his. connect-
ions with the places Lsblfoskfli and Hblmr, I+t is remarkable
thaet Sturla included Asblfr at all, since he had no descendants
or other infiuence or later Icelandic history and was not
a gettler proper, iowever, “here is a tendercy in LdnSth
to move awey from the mere cataloguing'of settlers towards
a more structured account in which the settlement is seen
as a part of the continuous developing histery of Iceland,
ineluding its developing Christianity {thus Sturla followed
Ldn with Xristni saga), and Asbélfr must be seen as parbs of
this tercdency. The growing Importance of Christian history
in the contexs of Icelandic ratiomal history must have been
due to the infliuence ol early 13th-century haziographic
activity and the discocvery {or invention) of native pre-Con-
versicn Christianity, '

This tendency is carried further in LdnHb vhere, para-
doxically, the inereased interest in ecarly Christians like
Asélfr is accompanied by & toning down of the religious
elements, as we have seen, Heaukr's text demenstrates gquite
clearly the tension caused Ly Literary forces puliing him
ir differeny directions. Uhus, the influence of the Idn
consext on the chapter has already been noted, and Haukr's
deliight in nerrative has led him %0 produce an almost bur-
lescue account of +the recalcitrant Halldbrr and the threat-
enirg ghest of Asblfr, ‘iis concern fo emphasize the Irish
origins cf Icelandic Chrisiianity ied hin to chanze she
wnole character of the legend., iaulr's Iibernomanis may
have found its ecatalys®t in ch, 1 of Islendin-abbk:

24 vhru hér mern kristnir, beir es Nordmenn kalla pana,

en pelr f8ru sidan 4 braut, af bvi a% beir vildu eigi

vese hér vid heifna menrn, ok 1&tu eptir wokr irsker

ok bjgliur ck pagla; af bvi mhAtti skiija, at beir vAru
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menn frskir, :

His knowledge of Bighop Hrb3blfr may also come from this
source (ch, 8).1! -

Haukr's version of the Asbélfr-legend thus raises the
question‘of Irish contacts with medieval Scandinavia, Ex~
amples of Irish references in and influence on 01ld Icelandic
literature have been collected by Helgi Gudmundsson (1967,
72-7, 83-94), but the nature and extent of post-Viking-Age
contacts between Ireland and Scandinavia have not been fully
explored (Chesnutt 1968), If I am right in suggesting that
Havkr recognized the adventures of Asblfr as being typical
of Irish sainfs, then this suggeats that he had some know-
ledge of Irish matters, and may confirm Chesnutt's conclusion
{1968, 126) that there were 'ecclesiastical relations between
the two regiona! in the thirteenth century, which may have
been the basis of this kmowledge, Haukr's connections with
Norway suggest a possible centre for these relations, the
Konunzs skugrsil displays a similar intercst in Irish saints

and miraculous events, the sources of which are still not
satisfactorily accounted for (Chesnutt 1968, 125), However,
any conclusion on tihis matter would need to be based on a
much fuller siudy of Kaukr's writings and life,

he legend of Asblfr's miracle with the fish in its
Gunnlaugian version, however, may bhave had more to do with
the influence of St Fartin of Tours than of Celtic Chris~
tianity., This interest in the saint is reflecte@ in the
episode in Jbns saga {shorter and longer versions), in which
the relice of Martin at Hblar are miraculously split in two,
This provides another indication that the Asélfr-legend
originated at Pingeyrar.

The religious tone of iie Asblfr-lerend is most clearly
preserved in ouwr third text, 0sTm, although it may be diffi-
cult to deterrmine whether this work preserves the original
religiosity of the legend, or whether it heightens it in
a new religlous fervour. In any case, this work, although
largely concerned with secular history, was not concerned
with lcelandic secular history, but with Forwegian. TFor
the leeclanders, 014fr Iryggvason's importance, aside from
his having besn the king of Horway, lay in his missionary
activity, particularly to Iceland (and it is a logical con-
sequence of this that the king hinself creeps into the Asblfr-
lesend in the D class of menuscripts). Unlike in ILdn, there
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was little need to secularize cr adapt the rarrative to its

vortext of national history and 1ts religlous character

shines brighter. 0sTm is not concerned with the totality

of Icelandic history, only +that ampect of it {the conversion

to Christianity) which reflects on 0l8fr Trygovason, and

in it tke imporiance of early Caristians 18 orystellized (ch.

120): '
sosbat syniz eigi vvidr kvemiligt at geta i bessi fra-
sggn ngckurra peira manra, er her nafa truat aa sanran
gup fyrr en kxrigtnin var log tekir a Islandi ok segia
huerrar m<tar peir menn hafa uverit, sva sem pat se
fyrir bodan edr i1 rvining bess hins fagnadar fuila

v skiptis sem eptir ferr,..

The prefiguratory character of early Christians 1like Asbifr,
here made clear, is socmewhas lost in Ldn in tre mass of
infermation aiming teo provide a compleie history of the
beginnings of the Icelandic naticﬁ.

Thus our +three Asbifr-texts reflect d:ifferent aspects
of 13th- and eariy lith-century Icelandic literary activity:
the vague outline of early hagionranhic activity in the time
og Gurmnlaugr, the srowth of national history and ldn's synthésit
of loeal and Christian histery, the perscnal interests of
an idiosyrneratic relactor like laukr and, finally, the in-
cerporation of Icelandiec matters into the international
1

o

ST,

the contemporanecus Horwegian ones in

iflcte

1, In a lecture to the Vikir< Sociedy in Zendon on 9 NHev-
erber 1984, Paul Jibire argued that Haukr modelled his
organization of Haukgbbk on the sinucture of Islendinpabbk,
The influence of Islendinzarbdk or Haukr would ceriainly
repgy closer asttention.
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Apoendix

i.

(822) BracBr tveir ndmu Akranes. allt 3 milli Kilmansir
ok Aurriadr; hét annarr Pormésr: hann gt land fyrir
sunnan Reyni ok bj6é at Hélmi. Hann var fadir Bersa ok
Porlaugar, médur Tungu-Odds.?

(528) Keuill dtti Akranes fyrir vestan ok fyrir norSan
Akrafell 1il Aurrifiadr. Hans son var Jorundr enn kristni,
‘er bjé { Gorum; par hét pd Jorundarholt. Jorundr var

fa¥ir Klepps, foSur Einars, fo8ur Narfa ok Hivars,* fg8ur
Porgeirs.

(824) Asolir hét madr. Haon var frendi Jorundar { Geord-
um; laum kom e austr { Osum.? Hann, var kristinn vel-ok
vildi ekki eiga vid heidna menn ok eigi vildi hann piggja
mat at peim. Hann gerdi sér skila undir Eyjafjgllum, par
sern nd heitir at Aséllsskdla enum austasta; hann ann ekki
menn, Pd var um forvitnazk, hvat hann hafdi til feezlu, ok
sd menn | skilanum 4 fiska marga. En er menn gengu til
leekjar pess, er felt hjd skilanum, var hann fullr of Fiskum,
svd at slik undr péttusk menn eigi sét hafa, En er heraSs-
menn urbu pessa varir, rdku peir hann & brute ok vildu eigi,
at hann nyti gaeda pessa. Bi feersi Asélir byggd sina til Mib-
skdla ok var par. Pd hvarf 4 bruct veidi gll ér locknum, er
menn skyldu til taka. En er komit var tl Asélfs, bd var
vatnfall pat full af fiskum, er fell hj4 skala hans. Var
hann pi enn brutt rekinn, For hann pa til ens vestasta As-

Allsskitla, ok fon enn alle 4 somu leid, En er hana fér padan
A b, O hann 3 fund Jorundar frienda sins, ok baud
hann As6lfi at vera med sér; en hann 1ézk ckki vilja vera
hjd ¢Srum mennmin. Pd 1ét Jprundr gera honum has ar
Haélmi enum i8ra ok feerdi honum pangat focrlu, ok var
hann par,” meSan hann Lf8i, ok par var hann grafinn:
Stendr par nit kirkja, sem leidi hans er, ok er hann enn
helgasti madr kalladr.1

II.

(H 21} Pormé&r hinn gamli ok Ketill Bresasynir fdru af
frlandi til Islands ok nému Akranes allt 4 milli AurriBadr

ok Kalmansir, Peir viiru irskiv. Kalman var ok irskr, er din
er vid kennd, ok bjo fyest i Katanesi.® beir braede skiptu
londum med s, svi aL Poruédr dui fyric sunnan Reyni ok
uil Kalmansir ok bjé at Hélmi hinum idra, en Ketill bréd-
ir hans dui tyrir vestan Reyni ok tyrir nordan Akralell til
Aurridadr, Bersi hét son ham, fadir Porgests, fgur Starra
at Holmi,™ fodur Knanar, fodur Asdisar, er dni Kleengr
Snxebjarnarson, (sunar; Hafuar-Orms. Geirlaug var déttir
Pormdds hins gamla, médir Tungu-Odds. Jerundr hinn
kristni var son Ketils Bresasonar; hann bjo i Jerundarholti;
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pat er na Kallac i Gorwm,® Hann helt vel kristni til dauBa-
dags ok var einsetumadr i elli sinni. Son Joruudar var
Kleppr, tadir Einars, {offiur Narfa;* Hivarr hét aunarr son
Klepps, fadir Porgeirs. Edna hér douwir Ketils Bresasonar;
hen var gipt & Irlandi peim manni, er Kondll hét; peira
son var Asoltr alskik,1v er { pann dma fér af irlandi til Is-
lands ok kom { Aust[jordu. Peir féru 16} saman austan, par
til er peir kému at gar$i Porgeirs hins hprzka { Holti undir
Eyjalfjpllum ok settu par tjald sitt-* En fgrunauar bans brir
viru b4 sjikir. beir ondudusk par, en J6n preswe Porgeirs-
som, [abir Grims { Holti,? fann bein peira ok flutitil kirkju,
§idan gerdi Asélfr sér skdla pvi nzr sem ndi er kirkjuhornit
at Asdllsskala, at i Porgeirs, bvi at Dorgeirr vildi pa
eigi hafa vid his sin. A [ell vid skdla Asélls sjdlian, bat var
gndverfan vetr. Ain var8 pegar full med fiskum. Porgeirr
sagli, at peir seti i veidisted hans. Sian [6r Asélfr brot
padan (ok} gerBi annan skdla vestar vid adira 4; st heitir
Irs, pvf at peir viru frskir. En er menn kému til drinnar,
var hon full med fiskum, svi at slikt undr pétiusk menn
eigi sét hafa, en brottu var allt ér hinni eysiri dnni, P4 riku
heradsmenn bd brott padau, ok fér hann pbi til hins vest-
asta skdlans; for allt d spmu leid. Beendr kolluBu pd fjol-
kunniga, en Porgeirr kvazk* hyggja, at peir mundu vera
gédir menn. Um virit foru peir brott ok vestr 4 Akranes.
Hann gerSi b at Hélmi 4 Kirkjubodlsta®.5 Hans sen var
Solvi, falir Pérhildar, er duti Brandr, son Porgrims Kjall-
akssonar; peira sun Porleifr, fadir Bar8ar, foSur Jofridar,
er dtei Arni Torfuson: peira déuir Helga, er dti Arngrimr
Gudmundarson.® :

En er Asolfr eldisk, gerisk hann einsetuma®r, Par var
kofi hans, sem mi er kirkjan, Par andadisk hann ok var par
grafinn at Hélmi. En pd er Hallddrr, son IHuga hins rauda,”
bjé par, pd vandisk {joskona ein at perra feetr sina 4 pifu
peiri, er.var a leidi Asolfs. Hana dreymdi, at As6lfr Avitali
hana um pat, er hun perrdi feetr sina saurga 4 hdsi hans, —
»€0 pd munu vie s, segir hann, ,ef pu segir Halldéri
draum pizm.* Hon sagdi honum, ok kvad hann ekki mark

at pvi, er kormir drevmdi, ok gaf ekki ganm at. En er 1réé.
ollr byskup Lor bratt ér Ber, ar er hann halSi bait, pa
viiru par eptir munkar priv.* Finn peira dreymdi, at Asdlfr
maelti vid hann: |, Sentu hiskarl pinn til Halldors ac Hélmi
ok kaup at honum pilu i, er i fiésgotu er, ok gef vid
mork silfurs.” Munkrinn ger8i svi, Hiskarlinn gat keypta,
pufuna ok gréf sidan jordina ok hitti par manns bein;
hann tok pau upp ok [ér heim med. Ena nstu néee eptir
dreymdi Halldor, at Asélfr kom at honum ok kvezk bedi
augu mundu sprengja 6r hausi honum, nema hann keypti
bein hans sliku versi sem hann seldi. Halldérr keypti bein
Asélfs ok Iét gera at tréskrin ok setja yfir altari. Halldérr
sendi [lluga son sinn fian eptir kirkjuvidii; en er hann for



528

tit aptr {ok) er hann kom millim Reykjaness ok Snjéfjalls-
ness, b4 nifii hann eigi fyrir styrimpnnum at taka Jand par
er hann vildi. b4 bar hann fyrir bor® kirkjuvidinn allan ok
ba¥ par koma, sem Asolfr vildi. En austmenn kému vestr
{ VaBil. En bremr® néttum sifar kom vidrinn 4 Kirkju-
sand at Hélmi, nema tvau tré kému 4 Raufarnes 4 Myrum.
Halldérr lét gera kirkju pritgga ok vidi pak¥a ok helgaSi
Kolumkilla med gudi. ‘

127, (B)Reedr .ij, ndmu Akra nes alt i Borgar firdi, het axarr
Pormodr. en axarr Ketill. Ketill atti Akra nes alt fyvrir vestan ok

fyvir morpan Akea fell. hans am var Jorude en kvidag er bio i
Cidrtmn, Asolfr ev made nefide, anm var frangdi [areadar i Cdrduan, s

3 hamn kom vt oanste § Osiem, Asolfr var vel kristion, ok willdi ekki
eiga vid heidna menn ok cigi piggia Gwdu af peim. hann gerdi ser
skala vidiv Faia fidlhmn, bar sem ny heitiv at Axolfs skaln onum -

¢ nustarsta, hann fann ecki metn fyre en heidingiar foro at forvitnaz
hvat hann hefdt ik fadu, ok sa peir i skalanom marga fiska, En er
peir genyu til Lehiar pesa er par var hin skalanum pa var hann sva

a fullr af fi<kum. at menn pettuz eigi slik vodr sicth hafa, Ok or herads
menn vurdo pessa varir. raky peir Asolf hrott ok villdo eigi at hann asa
nyti sva mikilla gieda. Asolfr ferdi pa byl sina til Midskals ok

2 var par vin Lirid en allie fiskar voro harfnir or leknum ba er heibnic
menn komo til ok atladv at veida. En er komit var til Asolfs. pa
var vatnfall pat fult af fiskum er fell hin Midskala. var hann pa

s bratt rekinn padan. hann gerdi ser enn skala hinn ij!n. ok for alt
@ somu leid ok fyrr, at veidrin hvarf hegar, Ok er Asolfr var padon
brott rekinn. for hann vt m Akra nes til Idrvndar freenda sins.

Jovundr tok vel vin Asolfi ok baud honum at vera med ser. Asolfr
villdi cigi vera his adrum mdmean, ba gerdi Jorande honnm hus
at Hubwi hinuem idea ok let fera honum fade, ok var Asolfr par s
sidnn medan hann lifdi ok var par grafin, -

128, (VOLIr et niade s{on) Grims ens hudeyska Doris s(onar) Gynm-
Ty s{unar) Hrolfs s{onar) Ketils s(onar) kidlfara. Mopir Viis var
Svan laug diottir) Pormopur af Akrea nesi, Ve bio m Geir Jandi | Hvit
4r sido. hans s{on) var Hrolfr hin audgi fadic Halldoru -er Atti
Gizar en huiti. peira dfottir) var Vilborg er atti Hialti Skeggia
s{on). aNan s{on) Vifs var Hroalidr. fadir Hrolfs ens yngra, Hrolir
‘hin yngri atti buridi Valpiofs d{ottur) drlygs s{onar) hins gamla.
heira ston) var Jllugi enn raudi or fyrst hio i Mravns asi en sipan
@ Hofstodum iReykiar dal. sibaz bio Jllugi at Holmi enum idra &
Akra n{esi). Halldor het s{on) hans cr par bio eptir hann. Halldor

" aseyvar uel kristinn: Aa efnv vare syndiz honum isuefni at madr kom at -
honum biartr ok vegligr ok s{agdi} sva til hans. bat vil ek per
kunnigt gera Halldor at mer mis likar er grid kona bin perrir fetr
ain m leidi minu jafnan er hun gengr fra sta-dli. En bvi segi ek ber
til pessa at pu atlar at lata gora kirkin m b pinvm. ok vil ek at
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kirkian standi yfir legi minv. Halldor sp{urdi} i svefninvm hverr
bessi madr veri. hann svar(ar). Asolfr heiti ek. kom ek higat il .
landz pessy = land nama tib ok vel kristinn sem bv mvnt heyrt

hafa getit. lofadi nllzvaltlandi avd at ok segdi por til graptar mins,
bfj nweat vaknndi [lulldor ok hvgaadi dravm sins. Lann potliz vita

rath satd mumli vera pat er fyric hane hatdi boris. bviat hann mundi
at Jllugi f(adir) hans hafdi gotid at bessi madr Asolfr veri par
leiddr. Sipan merkdi hann ey bo or grid konan berdi fwtr alna
@, ok banadi henni at gern uve habun i fea. Dat aamn svmar sigldi
Halldor snimuma til Noregs ok kom aptr at hasti med kirkiv vid.
Jet hann kirkivna setia rett yfir leidi Asolfs. sem hann hafdi fyrir
a(agt). ok or hann kalladr heilagr,
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