Riti Kvoesen
Tis CEALSTIANIZATION GF D0 INITIATCRY PATTERNS IN THE (RVAR-UDDS SAGA.

Eynopeis, The hero must have been a famous Viking once, and a follower of
Odin. But in the Saga he appears to us as a good Christian. The combination
of heathen and Christian elements leads to two curious episodes, both of
which reveal the initisatory pattern. tme of them is in all the versiocnms,
the other one only in two manuscripts of the younger gersion, where Oddr

is initiated twice.

3oth initiations take place in the middle of the saga, after his conversion
to Christianity, so that we must understand him tec undebgo them as a Chris-
tian hero. But the tfanﬂtormﬂtion has been very incomplete, with the

result that they reveal absurdities, (din still appears in them as the old,
cunning master of initiation. But there is also a monster to be fought in
each episode, and these monsters have been influenced by Christianity.

In one story we meet a set of magicians and defenders of the heathen faith,
who have taken on the part of the monster, in the other story there iz =
kind of devil figure,

The Saga of yrvar-iddr, son of Grimr leodinkinna and grandson of ietill
heng, consists of a whole string of adventures, only very loocsely kept
togother 5y 2 frame story. It is not difficult to agree with Boer (1),

that it must consist of different layers of a different age. The investi-
gations of Boer result in a stemma, where we can see that there are two
versions, of which the older one  -is represcnted by the manuscript 8, and
the younger one by the manascripts ABE. Thé ranuscript ¥ takes a more or
less intermediary position, but belongs in the whole tc the younger vgrsion.
lio manuscript is directly dependent on another.‘After'a thorough comparison
Boer comes to the conclusion that neither of the two versions is very good
and that both suffer from omissions.

There is one episcde that can also be found both in the Hervarar Sage and
in Saxo Grammaticus (2) the famous fight on Sémsey. This makes it evldent
that at one tome Cddr must have been a very famous herc im Seandinavia.
Boer thinks that it must be one of the oldest parts of the saga. It ie
cufious that precisely this episode has been omitted iﬁ the oldest versiom.
ilso the journey to Bjarmaland - present in both vergions - must be old.
hroughout the whole of the two veraions Oddr appears to us as a typleal
Viking: with ome or more companlons he ia eternally roving about.

It is significant that neither in the Hervarar Smga nor im Saxo the name
of Odd's father is even mentioned. This would seem to siress the fact that
really no family can claim him for their own. From Saxo it appears that
Oddr originally belonged to Jadarr (3), where, according to the saga, the
place of his foster-parénts was. This is indirectly confirmed by 0dd's

death-song, the ifikveda, im its younger version - although
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relativeiy young ﬁnd interpolated at many rlaces, it shows some independance -

which mentiong Jadarr as the place where he got a foatr (4}, but which
does not merntion Erafmista. ihe place of Xetill ard Grimr, at all.

The direct result of tkis adoption was Cdd's various adventures with
glants, for which Grizr and Ketill were also faroug. Eere the Qrvar-Odds
Saga must have been influvenced by the Sages of Ketill and Grimr, which
precede it in the ¥ menuscript (5). Boer thinks that +his adoption must
have taken place at a relatively eariy point, btut this seems %o me far
from certain, I do not now whether or not +this happened during tke time
of oral tradition., If 8o, then at least the autnor of the Srims Sage knew
a rival tradition in whick Cddr was not the son of Grimr.

It ie useful to remember that during the time of the Landnima Islands
there was another fetill heng {6}, Eis sor Hrafn¥ogsogumadr was the first
person to live on the farm 0ddi and through a daughter he became the

ancestor of one of the most influential families of Iceland: the Cddaver jar.
Their homeland became a cultural and political centre of primary importance
(7). We canret be far wrong iz assuming that the stories about the monmter
killers of Hrafrista were nutbured in this fanily, whose {alleged) fore-
father was the first letill neng. Famous Icelandic reiatives of the Gdda-

verjar were Grettir fsmundarsom and (rmr stérélfsson {(8), wac both had a

reputation =5 monster kiilers too.

This family also bomsted its descent from the Skjgldungar, the mythical
royal family of Demmark (9}, about whom we alsc have some monster kxilling
stories. It would appear then tha’ they had a certain predilection for
stories like these, and it seems most likely that the ieda was already .

extart in oral tradition, upon which tkey ihen expanded'and which they
embellished. One might even sreculate upon the possipvility that by a trick
of popular etymology they associated 0dd's name with that of their home-
stead 0ddi, and that this was & stimulant tc adopt him into the family.
This will have taken place at a relatively late stage of oral tradition or
perhaps even during its literary fixation, Probably also the konster
killer episodes we are going to investigate, also came from them, either

wkolly or for the greater part.

Huch as the dealings of Qrvar-Cdidr are influenced By those of his family
{10), his story is muek longer than theirs, and in it are sowe episodes
that cannot be compareéd to anything that happened during their lifetime.
This investigation will try te throw'some light cn two of them. ¥We will
make a-start by pointing out that Oddr was known %to be a Vikirg, whereas
his grandfather ang father were typical farmers. iAxd in these episodes,
one of which is in all the versions, the other only in the manuseripis AB

of the younger version, Oddr meeis Odin in his usual itransparent disguise,
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The pert that Odin uesually plays in the lives of warriors and kings is that
of making them capable for their future task, and also in this came the
stories are clearly of an initiatory pattern,

With most of the heroes of Viking sagae an initiation comes as nothing un-
expected - although two jnitiations in onme lifetime are absurd - but with
Oddr it comes as a great surprise, due to the fact that he iz a Christian,
‘and we are even expected to believe him to be a good Christian, It is not
clear in whioh time he should be located. At the enmd of 8 there is a state~
ment that Oddr, who lived to be three hundred Yyeara old, was born fifty
yeara before Haraldr inn hérfagri, and that he died when Ol&fr Tryggvason
bad reigned three wintera over Norway. But this ias faulty reckoning, and
Boer considers it to be an interpolation (11).

Apyway, most people will get the idea that Scandinavie still had a long
time to go hefore the arrival of Christianity, when Qrvar-Cddr was con-

verted. Perhaps it would mot have been unacceptable to us, if he had been
baptised in the British archipelago as it happened to some Vikings, But the
story teller must have had higher aspiratioms than that. Oddr gets converted
while being in the South of Xurope, which bad already beenm Christian for
many centuries, and after his baptizement - in the younger version accompa-
nied by a remarkable fights againat the enemies of Christianity - he even
makes a pilgrimage to the Holy lLand, where he bathes in the river Jordan.
Bosr will be right in assuming (12) that some historical reminiacences

about Sigurdr S6rsalafari must.have been put to use in this episode,

His conversion had been foreshadowed bf his scepsis towards heathendom
during his jouth, about which it had been-said that he "trfidi 4 métt sinn

ok megin", and was & like Ketill hang (13)-no adherent of the old gods,
Therefore he had also beén hostile towards the prophecy about his life

from the old ¥Yglva,

This lest quotation is a not altoéather uncommen statement, sometimes slso
to be met in more realistic sagas, but there alsoc it does not really need to
be taken seriously as an utterdénce of heathen atheism as has been done
sometimes (14). It must be ascriv¥ed to the interpretatioc Christiana: the
Christian authors did not want their heroes to share the blame of heatheniesm.
But they were well aware of the fact thai they lived too long ago to be ’
Christians by any chance. Therefore, in order not {o make the anachronism
too glaring they decided ypon a compromise: their herces were no Christians,
but they already abstained frbm‘hguthqndbﬁ;-as they. in thei;-duperior wis=-
dom saw through its errors.

But the Qrvar-Cdds Saga is not afraid of making a glaring anachronism in
letting its here make a pilgrimage tp the Hely Land. Yet it hupeu to
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evade critiecism by letting 0dd's cgnjersion taire place in a region that had
already been dhriétian fqr a long fime. To a modern reader this makes the
tale by no means more adceptable. Hor can we believe that Oddr is an
exemplary Chrdstian; being a Viking'ang‘fighting bis enemies in a ruthless
way is no problem to Him, although he had mlready before his conversion
tried to 1n‘roduce some ethics in his lifes like his friend HjAlmarr he

had swore not to fight against women and childrgn ard net to eat raw
meat (15).

Initiation in tke Horth ia 1inked.to the society of warriors, most often
to the sacleties of Vikings. People rust have felt that Oddr, being such
a typical Viking, ecouid anot do without it. 4s these initiations are the
mest usual environment for Cdin, the lord of the war societies, to appear,
we alsc find him here: in tke one episode he calls nimselif ﬂélEZ {horse-
wolf, 1.e. bear) and the otker time Rauﬁgréni {red norse) {15). Heither of
these episodes are mentioned by the Ffikvedsa.

Eowever, the famous pattle of Brévalia, in which Oddr ook part, is comee-
morated %here {16&), whereas i% does rot find any place in the Saga. This
battle took place most ostensibly under the auspices of Jdin, It dces

rot seex improbable that it was deliberately suppressed as representing
amnon-christian iradition - independert and authertic - that makes it
clear that the priginal Orvar-Oddr was an adrerent of Cdin too.

The absence in the ifikveda of ary‘hing-that wouid point sowards initiation
does no‘ make us narticularqy confident towards the possibility of cral
traditions about this theme in the Sagas yet I would mot altoge her rule it
out, becaume it seems to te an iztegral part of the 1ife of most Viking
heroves, But the storjes still reveal a fai =1y good general xnowledge of
what happened during these initiations, which knowledge will have come to
the author thrcughk the mediux of oral tradition.

But the place where the initiaticn episodes stand is absurd. In iife
initiations are a p-eparation of the young boy waich will enable kim to
partake in the 1life of ihe warr;or ‘hond and gain his sh are af the g;ory.
Therefore, they usually take place in the begirning of tke story. Yet here
we get two initations taxing placé in the middle of the story and in the
middle of Odd's life, and fhey cozme ggggg his conversion. This seguence is
probably. signlflcant.

It seems as if the person\s; who mzade tnﬁa ur, wanted io assure the publlc
tkat Odd's baptizement and subsequernt bathing in the river Jcruar wou.s.u=
surficiently strengther him so that he could stand up agalnsu pne sLares
of heathendom. Perhaps these events were regardadras part of the initiations
themselves, ‘ _ . )

In the older version the arrangement of the scenes Is as follows: First
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comee the conversion episode and the Journey to the Holy lLand, then aome

structurally undmportant fighting scenes, apd after that the meeting with
the old man J6lfr, which prepares him to go to the court of the king of
Hinaland and undergo the initiatory ordeals theras,

In the younger version the conversion angd Jjourney episodes are immediately
followed by the episcde in which 0ddr is captured by a giant and becowres
succgseively the nurseling and lover of his daughter. A comparison with
Saxo's Hadingus story and other herocic tales will learn us that this is
probably part of the initimtion, Immediately after he hss been set free,
ke meets Odin who calls himself Raudgrani this time, and whe gives him
two foster-brothers. After this we get O§d's first meeting with the
devilish Qgmundr Eypjéfsbani. The db1fr -episcde ims here wedged in between
the first and the second fight with Qgmundr,

The idea behind these arrangements must have been that Oddr, strengthened
by his Christian conversion, ram no risk in receiving a typical Viking
education, but was ratker ennobled by it. To us this ia singulariy uneon-
vincing. That Oddr is a not perticularly bright and noble hera, iz not
only a result ot the general artistic vnsatisfactoriness of the saga, which
seldom reaches above the leiel of a merely moderately amusing string of
Viking adventures, but is also due to the fact that to us Viking life
does no longer have the values that it still retained for a Scandinavian
audience until some centurles after,

‘It is very diffiéult to give an answer to the intriguing guestion whether
or not Cdin still redains his old identity as an initiation god, or
whether we should see him merely as a magiwilan. In any case; he still has
his old reputation of cunningness and unscrupulous methods (17):
Raudgrani var ok horfimnn, sv§ at peir Oddr ck Sirnir vigsu aldri, hvat af

honum vard,... var pA ean sem optar, at han n hafdi aik s;aldan 1 mann-

hettu en var hinn hardasti % gllum tillggum... Eeki sdu peir féstbradr
Raudgrana s{dan, sv& at getit s€, pykkir mgrnum sem Odinn muni bat verit

hafa reyndar.
But in the J6lfr storj the task that Oddr sete himself is that of destroying

the enemies in the heathen temples of which they are the wardens, and he
accompanies his task with a whole string of'strophes 1§ which he declares
himeelf to be the aworn ememy of Freyr and Odin (18).

At the end of an initiatjon story there is cfter a meonester to be slain and
a princqss_td be marriea. One could gquote many exampleh here, but two
;hoﬁ{d be sufficient, In the Hrdlfs Saga kraka, Bodvar-Bjarki fights a
monster of rather vague desqriptiog; Saxo describes it as a bear {19).

“-Afterwards the king gives him a near female relative for a wife.
After Hadingus hes been initiated by Cdin, on which occasion ke gets a
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foster-brotker, he meets a giant. &;1er he has xilied him, ke is married to
the princess whom he has saved (Z0).
4lso Cddr has monsters tc fight in these episcdes, and in the Jélfir tale
there is a princess to be married, Silkisif, Here it is the king of
Blélkalerd with his family who prove themselves to be real zonsters in tae
performance of a whole Lot of black magic. In the Sauigrani story we meet
the really extraordinary Ogmundr Bypjéfsbani, who cannot hetually be slain
as he is immortal.

There is crne cther roint that should te paid attention te. In many ¢f these
meneter slaying storiee there are two related mohsters, a male and a
female (21}, The Hadingus siory belongs tc them, As [ have explained
before {22), the female is mosily tc be interpreted as a goddess of deatk,
who must receive a sacrifice ir order to'be piacated for the.logs of her
relative, the male monster. iAs a matter of fact, she wants to have the
hero himeself to lay her hands ugpon, but e can often be redeemed ﬁy a subc-
stitﬁte, nis twin-brother or blood-brother. In the Hadingus stery the
mysterious woman from the underworld appears rignt after the wedding and
she takes the hero with her. Lpparently he asprears again fh tke iand.of the
living, but it is not clear hew Le marcages to do so. Something essential
must have been iost at thls point., I take it that ke kas been set Ifree by
his bleood=trother Liserus, who had been given %o him Tty udin, ard that
Liserus had to give up his own 1ife in stead of that of Eadingus.

In the (rvar-Udds 3agathere are female monsters inr both Initiatery epi-
sodes. In the Jflfr tale we meet Gydja, wife to Alfr bjalki, the king of
Biédlkaland: together they are a very nice set of nonsters. ird the mother
of the moneter irn the Raudgrani tale is a female finnglikn, whatever tae
precise hature of that kind of monster may be. We will see how precisely
Cdér will cepe with his tasks.

In my preceding investigatior I have occhpled myself with the rnature of
sacral kingehip, because, in my opinion, stories like these are realiy
about the initiatiion of a xing. No: =much can pe said avous this difficult
question here, only that the future xing must prove kimself ﬁf be a
monster slayer, so that he can defend his peaple ~ in the conext mAually
his warriors - from everytbing tkat is a threat and a danger Lo tkeir
life, And also rvar-Oddr is a kind of king, ke it oniy a Viking leader

or so-called Sea-king.

We shall tackle the older injitiation story first. It has soxe points of

resemblence wita the initiatien stories in the Adrbdifs Saga w‘aka 2%).

Byt another connection will be of greater importance. '“his one has al-
ready been recognized by F viedrich Panzer (24}, whe has poimbed out that
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the story in which Oddr goes about in unseemly clothes, has - amongst other

telee = the same structure as a certain type of folktale, the so~called
"goldener" type (25). Here we find a young prince, who is brought up by a
mysterious "wild man" in the woods. Afterwards he goem around all covered
up by rags or the hide of m wild animal, until, after the performance of
various brave deeds, he is recognized as the hero he is, At the end he
marries the king's daughter. .

The connection between myths and hercic .atories on the one side and folk-
tales on the other side will always remein a problen, and noﬁndaya'nobody
will sgree with Panzer that herolc stories are'patched together out of
folktales. Yet a comparimon of the two genres will yield remarkable results.
in some cases an identical structure will be found. It is goi possible to
pursue the problem further here. We will rather refer t¢ & book of Han de
Vries on the subjeet (26), who has treated it along linea that couwld still
be of worth for future investigationa.

In the beginning of the episode Oddr meets the 0ld men J61fr, who for the
occasion has alsn'gof an old wife in hia bhut. Ap&rt from this, the meeting
somewhat resembles an episode in the Hrdlfs Saga kraka {27}: there the king
meets the old man Hrani in his hut, who makes him and his men go through

very serious ordéals. Here it seems as if only 0dd's liberality is tested,
after which J61fr gives him a set of stone arrowa. Boer will be right in
essuming that Odin is proving hie superiority here by giving Oddr the arrows
that will'prové to be superior to those tbat Ketill, Odd's grandfather, got
from Gusi, the Finnakonungr. With them 0ddr will slay the moansters (28). It
seems-ag if Oddr will get off very lightly. But the meeting with Odin proves
to be only the beginning of his initiatory period. Also Hréifr had to go

through much more serious ordeals at the Swedish court of king Adils
afterwards.

The scene at the court of king Herraudr of Hénaland ig not as grim, though,
g8 that st the Swedish court. It is more like the Danish court where Bqdvarr

and his companion Hottr had to earn themselvea a place in the hird. However,
what both heroes and Oddr have to go through, is st111 quite a disagreeable
axperience. The main testors of oddr are two of the king's kappar, Sigurdr
and S5}61fr, whereas he is sponsored by two other retainers. Qddr proves
himmelf to be of both corporeal and spiritual superiority in overcoming them
in hunting and ewimming, and last but certainly not least in a glorious

bout of drinking and flyting at the same time. These scenes are smongst the
most vivid in the saga. o
All this time he has kspi himself covered completely with a wide rain-coat
according to the old version. In the younger version he uses birch-rind, for
which Teason he calls himself Nmframadr. His name is yidforull in the old-



€52
version (3C). In the younger version he diseloses himself oy degrees; after
..:Ls second feat he admits Fhat his name is Uddr but will zoi say arthing
else. The second ddsclosure cormes as a ciimax after the drinking and flyting
scene (31):
Hann svarar; ek heiti Oddr, sem ek sagdayir fyrr, ok em ek Sorr Grima
lodinkinna aoréan &r Hrafnistu." "Friu =& Oddr, er f6r til Bjarmalands
Iyrir longu?' "S4 er inn sami, er bar hefir komit."

There is one other curious quotation to be made. Here the story comes very
Lear the Goldener type. Ir the same way as the yotrg prince)Cddr too is
reccgnized by his true beauty beneath his ugly clothes. In no other place
of the sage are we 014 how {Uddr locks, because nowkere else thkat roint is
of any importance {32}:

:ptir pat kastadi Cdér af sér koflinuw; var hanzn undir 4 smarlazxy"tll

hlaﬁbﬁnum, oic ¥nftt gulihladl um enni sér, digran gullhring & henéi sér,

bhérit silkibieikt ok fell alt med lokkum, ok var madirinrn ‘irr gidurmann-
ligstd. ' '

What is said here about tke guslity of 0dd's kair, is the most remarkable

thing of all. It reminds us of the prince in the folktale who alzo had

long golden hair to hide. This has been explained by Héfler as referring

to the habit of some warriors and kings to dye iheir khair {or to wear it
long} as a token of religicus dedicaticn. In Scandinavia the god to whom
they dedicated themselves, was Udin, the god of the war~bonds,

Also in Cdd's case there is a princess toc te won, Silkisif, the daughter of
king Herraulr. Because the girli's foster-father promotea the match, the
king does not lock at it withz unkird eyes. There is one cnnditioﬁ, fhough:
ne must travel %o 3jAlxaiand and colleet the taxes there for the king,
which are long overdue, That country is reigred by xing Alfr bjaiki, who
has got a wife called 3ydja, and a son Vidgripr. Together tre three of them
are the worst magicians imaginable and a set of very nice, barely ratio-
ralzied monsters.

By her name this woman is reveaied for what ske is: a priestess, prcbably
a priestess of Frey. In fighting against her and her people CJddr must ful-
£ill his duties as a champion of Christiacity, aisd at thals point all the
values of the old story are reversed. Of course modern readers do not thimk
the transformation very convincing and that mainly for the reason that they
cannot see the old mentor at the beginring of the episode as an angel of
nght or other kind of messenger of ihe Christian god., Odin he is and Cdin
he must remain.

The fight with the eremies is told witkh no inconsideravle differences
between the two versions, but for the presert purposes this is of ro

importance, It will be sufficient to relate the end of Ldd's exepdition.
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In the o0ld version Alfr bjalki is the last enemy still alive, in the younger
version it is his wife Gydja. In both cases there is a flyting in verae
form. The younger versionm is hers to be preferred in my opinion, net only
because Gydja is the most fit representative of heathendom, but also because
there are some other monster killing stories, in which we find a flyting
between the female monster and the companién of the hero (e.g. the Song o
Helgi Hjorvardsson (34))., Here, there is no companion, so if there im any
flyting to be done, Oddr must do it himself. At last he is able to prove
himself tc be the true champion of Christianity (35);
"Efldo mik prvar ok Jblfa amipe,
stérgor skeyte ok atinnr boge,
ok pat et fimta, es (ph) fregna skalt,
at (ek) vid §so gldre pfddomk,

LEt ek Frey.aes fyrstan ok Open
blinda bhba £ bAl faraj
urbe (=) mser undan at f£1fjs,

hvars f flokke fundezk hofpom, ™

In the old version he says against Alfr:

Hirbak eige bt heiter b,
férgjarnt hofopl Freys reibe mér}

gkolop br eige slkkratta blbta,
troll eige bilkl trfiek gobe einom.!

There is one other point that deserves attention, King Herraudr gives n
skjaldmepr to Cddr to be his helper during the expedition, But Oddr is not-
gratedlnl for the gift, becauwse he is not used to receiving help from women.
Soon he gets rid of her by throwing her into a morass, ostensibly because
she is not able to jump over it (37). This is not precisely showing conside-
ration towards women as he had promised to do together with hia friend
Hjﬁlmnfr,.but I take it that this could be the conseguence of his being a
Christian. Hany of the Odin-heroes had tbe help of a valkfrja, snd, of
course, a skjeldmsr is the human counterpart of a valkjrje , so she could
be a typical symbol of heathendom. '

After his victory he returns to Hfinaland in order to give'up the money and
to colliect his rewards the hand of princeses Silkisif, He alsc becomes a
king, a8 the old king has comfortably died in the meantime, He lives very
long and happily until the fated hour at which he returns to the island of
his youth, there to die the death the Volva had foretold him.

Still more curious is the Raudgrani, story in the younger version contalning

0dd¥s prolonged struggle with Qgmundr Epbjéfsbani. This Qgmundr had already
been introduced at a relatively early peint in the saga in both versions
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(38), during one of Qdd's yretty ordinary Viking adventares, although it
appears frow the way (Qgmundr is described there, that he is more a monster
or a troll thar an ordinary human beifg. There is one extraordinary thing,
though, Oddr camnot vanguish him but neither can there be any guesticn
abeut friendship between them as in the case of the meeting with Hiélmarr.,
This episode must have given the first inspiration for the story. The
Hadingus tale of Saxo can serve as a usaful frame of reference. I do not
think, though, that one of them is dependant uwpon the other, as Paul Herr-
mann already thougtt (3%9). There are some notable differences beiween the
two stories and the resemblances could well be the result of the common
pattern underlying them toth.
Like fladingus Oddr spends & certain time witk the giants; he also has a
giantess as foster-mother, who afierwards becomes his beloved. This is not
enough to decide on a relationship. There are wany heroes wio have spent
their youth with the giants {40). The one ihing urusual in the case of
Cddr is that this snould happen in the middie of kis life. It ié of ccurse
aiso illogical ikat ke should be fondled like a taby, but this finds its
explaration in the sitory: the young glantess is axazed at his small size:
e is even smaller than her brother who cad only teern bern yesterday.
In my article on Hadingus I have explained that peocple rust have felt a
need to find some cause for the extraordinary strengtk of the heroes which
placed them somehow outside the scope of everyday society, Their raving
been with the giants may neve been felt to te suekh a reasoxz. On two points
Oddr differs fror Hadingus: unlike Saxo's hero he geits a son by the gianteas,
who will afierwards be his companion, and unlike Hadingus he leaves the
giants in a peaceful way: the giantess' father helps him %o get away,
after Cddr has done him a good service and even gives him a rich recom-
pense,
But l1:ke Hadingus (0dér meets Odin Immediately after havinz left the glants.
This must again te ar integral part of the initiaticﬂstnrzﬁ, in fact i%ts
most important pari, and therefore dces not provide ary proof for bor-
rowing. The sense of the seguence of evemris ir both stcries seems to be
the following: the gianis may give an erormous sirength io a man, which
will be a great kelp tc hirm in Lis career, bui he needs the diseipline of
Cdin, in order %o become a Viking and a Viking xin, Ketill heng arcd Grimr
lodinkinna alsc ktad dealings with the giants, bui they never met Odin,
and they never tecame Vikingsl
For the rest Raudgrani bebaves as an ordinary human being. Hie gift to
Oddr consists of providing him with two fositer-brethren , Gardarr and
Sirnirr. Odin had given to Ezdirgus one foster-brother, Liserus, who had

to be his keip in kis life's greatest adventure, the killing of the giant. Gddr
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will have two fights with his enemy, and it will be seen that he needs

one foster-brother in every encounter.

At this point I must sey something about the extraordinary monster that he
is to meet, and which has more thah just a 1ittle tinge of the devil. It is
Ugmundr EZybjbfsbani, whom he has met before., Then also he was & terrible
beirg, but what Raudgrani has to tell about him, completely dehumaniszes
him (41): the Hyj6lfr whom he had killed, was his foster-brother, which
made him into the worst conceivable nidingr. But worse than thie, his very
existence had been planned by the inhabitantw of Ejarmaland in order to
revenge on Oddr the demage wrought on them during his raid, that was related
in the beginning of the Saga. With this object in mind, his father, the
king of the Bjarmiana, had lain with a giantess (gfgi) of the worst kind.
Afterwards she became a finngflkn, and she will assist her son in his
fight, until she is killed by Cddr.

Here again we find the motif of the two related monsters, but they have
unusual parta to play. The male monster has become immortal, unlike any
other monster destined to meet a hero. The female is usually a goddess of
death and therefore immortal herself, but she has now become an Yordinary"
monster. She can even be killed, whereas her male relative camnot. By this
rearrangement Ygaundr has taken om the traits of the immortal Christian
devil; the eternal enemy of mankigd. Oddr can never vanguish him completely,
but cam still de considerable damage to him, and in making the monster
afraid of him ﬁq achieves the highest posasible honour imaginable for a
human being,

And Oddr hangs on as relentlessly on to him as afterwards captaiﬁ Ahab hung
on to the white whale Moby Dick. But the price he has to pay is a high

one. Before he meets the finngfllm, she kills his foster-brother Gardarr,
and therefore we c¢an think that also here a foster-brother has to make a
sacrifice to the goddess of death. During the fight with Ogmundr Odd's son
by the gilantess is killed. A long tigje afterwards the enemies meet again.
This time Qgmundr, who calls himself Kvillamus now, appears on the stags
with a mask on, The reason for this is that Oddr had torn away his face

~ quite enough to kill an ordinary monster (L2). The second fight ensuing
craves a second sacrifice, and therefore Odd's other foster-wrother

Sirnirr has to die,

It ssems as if Cdin had foreseen all this and provided him'with two
foster-brethren precisely in order to enable him to survive from thia
terrible enemy, a half-heathen, half-christian monster, that was EEEE_EEf
ligr, pviat henn mtti eigi sidr kallez andi en madr. And yet Oddr has
defeated himself to a certain extent, as the monster- itself admits..ogmundr

is glad to be able to leave him forever.
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Cdd's sucecess is partly due to his foster-brethren,?artly to his being &
Christian. This raises him to an unusual level. Tiat =odern readers cannnt
really believe in Odd's greatness, is due to the general unsatisfactori-
neas of the story. This i8 a pity, for if it had been handied ¥y a good
story-teller, maybe the transformation would have been more complete,

That would have given yuite a startling effect.

Riti Hroesen ®ijksuniversitel: Ieiden,

The only eritical edition of the Qrvar-Jdds Saga is that of R.C. Boer,
Leiden 1888, which will be guoted here (Q-C). In it he puts the older
version (S) at the side of the younger ome (¥, cccasionaliy 4). Soer has
also edited the older version with in it thé fragrent witk the fight on
S&msey from the younger version in the Altnordische Sagabihliothgk 2, Heile
a.5. 1892,

The Fornaldar SSgur Nordriesnda IT, ed. C.C. Rafn, Kpberhavam 1829-'30,
have the longer text (pp. 161-322) and the shorter text in the supdlement
{pp. 504-759}. The Forraldar S3gur Nordrlanda, ed. Guini Jbnsson, Reykja~
vik 1976, have the younger text ¢(pp. 199-363}.

See also: '

ReCe Boer: Uber die Urvar-udds Sagm, 4fnF VIII, 1852, rp. 97-139.

' id. : Weiteres zur {rvar-0dds Saga, Afa¥ VIII, 1892, pp. 246-155,

Abbreviations:

AfnF : irkiv for rordisx Filologia

AlG % 3 Jan de Vries: Altmordische Literaturgeschichte II, zweite,
vollig neubearveitete Aufiamge, Berlin 1967,

FAN : Fornaidar Ségur Hordrlanda, ed. Judni Jénsson, Reykjavik 1975,

¥/ED : Saxo Grazmaticus: Histcry of the Danes. Translation Peter
Fisher (I}, edited with a commentary(IT) by Hilda Ellis
Davidsor. Here only I will be quoted.

IiF : Islenzk Fornrit, Reykjavik.

KHM Kinder- und Hausmiérchem, the Folktale collection of the

Grimz Brothers, Bibliothekausgabe, Berlin 1888, I and II.

KA + Hegium Evure,

MT 1 Mdarchen Typus. See for this: Antti Aarne: Verzeichnis der
Marchentypen, FFC no 3, Helsinki 1910,

Saxo + Saxo Gramreticus: %esta Danorum ed. J. Olrik and H. Rader,
Havnla 1931.

SBVS : Saga-Book of the Viking Society.

Zsfdh : Zeitschrift fiir deutsche Philologie.

Q- : Qrvar-0dds Saga, ed. R.J. Boer, Leider 13E8.
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7) Landnémab&k Islands, I¥ I,2, p. 360, p. 363.
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netill heng, married QOnundr tréfbdt, from whom Grettir was a descendant
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Grettis Saga.
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CuR, Unger, Christiania 1860, pp. 521-'32.
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. 521.
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1k} 4.T. van Holten: Atheisme in het oude Scandinavid. Vox Theologica

XLIV, 197k, pp. 262-'71.
15) 9=C p. 6k {M); pr. 139 ff. {§}.
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