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Ancient myths gave to curlous people answers to the
guestions that bothered them, such as how the world was
created and why it exists as a whole in spite of its
contradictions. A harmcnious concept of the origin of the main
elemente of the surrounding world was formulated in early
Scandinavian mythology. According to it, pagan gods,
supervised by Odinn, c¢reated the world out of ¥mir‘'s body.
They killed the giant and filled in the gqulf Ginnungagap with
his body. In a miraculous way the giant’s flesh turned into
soil, his skull - intec the slcy, his bones became mountains and
his blood turned into seas . This and other myths provided
exhaustive explanations at an early stage of the Norgeman’s
comprehension of his surroundings. However, at a certain stage
of history, depending on the develcocpment of mnational and
ethnic self-conscicusness, it became eggential not only to
explain the very fact of creation but also to locate the
people and the country within a more general picture, out of a
felt need to explain thelr origin. It became necessary to
connect in a chain some facts of prehistory and history proper
to follow the beginmning of the present way of life. That is
why legends of the formation of territories, legends of the
origin of peoples, genealogical legends of the ruling
dynasties, toponymic legends and some other were so widely
spread.

0ld-Norse literary writings of different genres contain
numercus etiological legends, long and short, and combine them
quite often with geographical descripticns of specific
regions. Legends on the origin of Norway are included in a
natural way into writings aimed at describing the history of
the country, such as Latin Historia Norwegiz:

Norwegila igitur a gquodam rege, qui Nor nuncupatus
est, nomen obtinuerat. Est autem Norwegia regio vastissima
sed maxima ex parte inhabitabilis prz nimietate montium et
nemorum ac frigorum. Que in oriente a ...... magno £lumine
incipit, versus occidentem vero wvergit et sic circumflexo
fine per aquilonem regyrat. EBt terra nimls sinuosa,
innumera protendens promontoria, 1iil habitabilibus zonis
per longum cincta: prima, quse maxima et maritima est;
secunda mediterranea, gqu=z et wmontana diciltur; tsrtia
gilvestris, qua Finnis inhabitatur, sed non aratur...

We can often find legends about the origin of Norway in
sagas. In [slendingasggur they are scanty, but they are
abundant 4in sagas specially devoted to the history of
Norwegian kings, such as the one in Saga (l4fs Tryggvasonar by
the monk Oddr Snorrason:

Sa konungr rxd fyrst Norege er N6rR het. i sudr fra
Norege er Danmavrk oc avstr Svipiod en 1 vestr
Englandzhaf. ok norpr Fimmérk. ok er lengz lanzins yr
svdri oc i nordr. £fra Gauttelfe svnnan ok nordr til
Vegistafse. en breigldin or avstri ok i vestr fra Eidaskoge
til Englanz siofar~.

In hig legend about the first ruler of Norway 0dd derives
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the name of the country from the name of Norr. It is a
question whethér the name can be correlated with Nori, the
name of a dwarf £rom Edda , or whether that was another
legendary personage. It is evident, though, that Oddr in this
legend gives a popular etymclogy of the name of the country.
The word *Nordvegr, cons:tiructed from the rootg nord- and vegr,
had the original meaning "the Northern Route"” . In the Middle
Ages this speliing of the word was out of use. It was
misplaced simpler forms: Noreg, Norege, Néregr, Norigr,
Norvegr etc , and the original meaning of both roots was lost.
The new form of the place-name caused desemantisation of the
name of the country. It became easier to derive it from a
mythological or legendary name. It is worth noting that Oddr
does not try to trace Norr’s ancestry and by not doing so
showe him to be the legendary personage of great importance
for the early history of Norway.

Legends about the origin of geparate parts of the country
were constructed in a similar way. Thus, in the late Hglfdanar
saga Eysteinnsonar, from no earlier than the middle of the
fourteenth century, there was preserved a patronymic legend of
Trondheim:

prandr hefir konungr heitit; wvid hann er kendr
brandheimr i Néregi; hann var nr Sxmings konungs, sonar

6dins, er réd fyrilr Halogalandi' .

It appeared tc the author of the legend that it was not
gufficient to name Prandr aione as the founder of Prandheimr.
The author alsc gives information about Préndr’s father,
calling him the son of a legendary king Samingr whose reign
brought fame to Prindheimr. The kin is said to begin with
Odinn,

The line "Odinn -~ Ssamingr - Prandr" is not always the
same. In Hversu Noregr byggdist of Flateyjarbsk the orjgin of
prsndr is different: there he descénds from Norr . The
semantic connection of the two names - Norr and Samingr is

clear. Norr is linked with Ndregr, a Northern country. S=mingr
is a patronymic word, derived from Sgmr ("a Saami, a Finn®),
belonging also to the number of patronyms of the Northern
area: the territory of S=mingr’'s realm is Halogaland, the
Northern part of Norway. A gignificative feature of the two
passages is the very fact that different genealogical legends
are suggested for prandheimr. It could testify to the fact
that the authors of the two texts based their stories on
different etiological legends. Each of them suggested his own
variant of a patronymic legend following the historical and
mythoiogical traditicn kmewn to him. We have reason to point
to the use of different traditions, because the genealogical
iine "Odinn - Semingr" alsc exists in some other literary
works, for exawple in the Snorra Edda:
[0dinn fourded Sigtunal. Eftir pad for hann nordur
par til er sjar tok vid honum, sa €r peir hugdu ad lxgi um

511 1lond, og setti par son sinn til pess rikis er nu

heitir Noregur. Sa er S=mingur kalladur og telja bpar

Noregskonungar sinar zttir til hans og gvo jarlar og adrir

rikismenn, svo sem segir i1 Haleygiatali™.

In the overwhelming majority of cases the genealogical
iine leading from che two legendary founders of Norway and its
regions tc real people is seen to go back in a direct line to
6dinn, the supteme pagan Scandinavian god. The legend about
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Odinn as the forefather of the Scandinavian gods and people
whicgowas only outlined by Snorri Sturluson in his Ynglinga
saga’” 1is clearly formulated in the Snorra Edda:

En Odinn hafdi med sér [in Norway] pann son sinn er
¥ngvi er nefndur, er konungur var i Svipjsdu eftir hann,
o3 eru fra honum Kkowmdar per gttir er ¥nglingar eru
kalladir.

beir =sir toku sér kvonfing par innanlands, en sumir
sonum sinum, og urdu bpessar ettir fjélmennar, ad um
Saxland og allt badan um nordurhalfur dreifdist svo ad
peirra tunga Asfamanna var eigin tunga um 511 pessi lond,
©g Pbad pykjast menn skynja mega af pvi ad ritud eru
langefedgansfn beirra, ad bau néfn hafa fylgt pessari
tungu og peir wmsir hafa haft tunguna nordur hingad i heim,
1 Noreg og i Svipjod, 1 Danmork og i Saxland, og i
Englandi eru forn landsheiti eda stadaheit%lpau er sgkilja
mé ad af annarri tungu eru gefin en pesgari® .

Legends containing similar material were widely used by
the authors of fornpaldarsgogur. Thus, the author of Sturlaugs
saga starfsama statee at the beginning of his story:

Allir menn peir er sannfrodir eru at um tidendi uita
pat at Grickir ok Asiamenn bygdu Nordrlond. hofz pa tunga
8u er sidan dreifdiz um olliapnd. formadr pess folks hiet
Odinn er menn telia =tt til.

It is generally accepted now that mentioning of Odinn in
the genealogies presented in the Fornaldarsogur was essential
for their authors to express the ancient and distinguished
character of legendary and historical kings’ kins. This would
make sense if the sagas had been written in pagan times, but
it does not explain the role of such legends in stories
written in Christidn time, Besides, in Sturlaugs saga
starfsama the etiological legend is at the beginning of a
story which is not directly connected with the main plot.
Therefore it must have had another function in the saga.

The problem of the role of eticlogical legends and how the
authors of the sagas made use of traditicnal legendary and
mythological elements needs to be studied separately. Much
could be explained by Sagas’ artistic peculiarities.
Etiological and pagan genealogical legends could have been
added to the texts to create the atmosphere of the remocte
past, to make the plots of sagas lock more archaic. However,
there must be a reason for the remarkable stability, in some
literary genres, of legendary and mythological elements which
were inseparably connected with the pagan understanding of
nature and history. The use of these elements locks even more
inappropriate when we recollect that the writings in question
were created not earlier than the end of the twelfth century;
that more than two centuries had passed since Christianity was
adeopted in Scandinavia; that we can read them now thanks to
the tremendous labors of clerical ecribes; that European
Christian culture brought its own both eucumenic theory and
genealogy into Scandinavia.

In Scandinavia as well as elsewhere in Europe the biblical
Genesis was accepted as the basie for an "official" ethnic and
geographical theory. Its interpretation in the North of Europe
had some specific features due to the fact that biblical texts
- even after they were supplemented by data from other ancient
and medieval writings - did not accout the origin of Nordic
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countries. The learned Icelanders themselveg had to introduce
corrections into the canonical texts. Here is an example.

In a number of 0ld Norse manuscripts, the oldest of which
was written in the beginning of the fourteenth century, there
is preserved a text thke form and content of which are
practically identical. The stability of the text allows to
regard it as a separate treatiqg on the problem of how the
people spread around the Earth'“. The treatise retells the
biblical legend in a condensed form. The initial version of
the text was written on the basis of Icidore’s Etymologies..
The author of the treatise expanded on his sourse and
introduced some additional informaton about Northern and
Eastern Europe which was missing in Isidore's work. Thus he
created a learned legend about the origin of the Scandinavian
peoples which gfl.ares them much in common with other pecoples of
Christian world ~. The legend includes some data on Norway:

Iapheth atti vii syni, peira nefn voru pessl: Gomer,
Magoc, Madai, Iuban, Tubal, Masok, Tirak. besgi ero
piodlond I peim hluta heims, er Eyropa heiter: Svipiod sum
hinn micla, par réd Magoc, Kylfingaland, path kellum ver
Garda-riki, par var Madai, Grikland, par ré&d Iuban,
Bolgara-land, bpar var Tirac, Unlgjaraland, Saxland,
Frakland, Spanland, par var Tubal, Romverialand, Danmerk,
Svipicd, Noregr, par var Gomer, Gallia, Capado[cial, par
var Masoc. Enlsallz ero par cc piodlanda, en tungur gengu
par iii ok xx 7,

As this text shows, Norway, like other European countries,
is placed by the author in Taphet's part of the Earth, and to
be more exact, in the share of Iaphet’s son Gomer. Another
manuscript gives a similar text, except that Norway and other
Scandinavian countries are located in the share of Iaphet’'s
son Tubal:

Iafeth Noa sonr atte .vij. sono. bessi ero nofn
beira: Gomer, Mageon, Madia, Ioban, Tubal, Mosck, Tiras.
bessi ero bar pilodlond, Magon red Suipiod hinni miclu
gumrl, en Madia Xylfinga lande pat kollum ver Garda riki.
Icban @Girclande. Tiras Bolgara lande oc Vngara lande,
Saxlande oc¢ Fraclande. Tubal Spania lande oc Rumueria
lande, Suipiod oc Danmorc oc Noregi. En Gomer red Gallia.
En Mosoc Kapadocia. En alsz &ro told par plod lond .1. oc
.¢c., en tungur .iij. oc .xx*",

The lists of countries in possession of Iaphet’s sons also
vary with regard to nen-Scandinavian countries. According to
the first version, Gomer had Romverjaland, Damnork, sSvipiod
and Noregr: in the second version he also owned Spania lande.
In the first version Spanland as well as Un[{glaraiand, Saxland
and Frakland, belcnge te Tubal. These discrepancies clearly
reveal that the authorg of the Scandinavian "learned legends"
strove tc introduce data about their own region into the
biblical ethnic and geographical scheme.

In the sagas the legend of the descent of the Scandinavian
pecples from Noah’s sons was not popular. There are oH,y
isolated examples of the mention of Noah and his descendants
such ag in the Introduction to pPidriks saga af Bern:

"bat seiggia flester menn, ath fyrst epter Noha flod
voru menn suq Storer og sterker sem risar og lifdu marga
manns alidra" "~ .

Thus, the Christian biblical tradition made it possible
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for medieval Icelandic writers to develop the eucumenic theory
but within the limits of Holy Writ. Making use of the same
principle they also revised the history of the ruling
dynasties, using traditional legendary and mythological data,
but again they did it within definite limits. A cowpromise
between pagan and Christian ideas is suggested by Snorri
Sturluson in the Prologue to his Edda. The story begins as a
retelling of the biblical tales of Adam and Eve and of those
who survived the Flood in Noah’s ark and how they lost their
belief in God and invented other gods for themselves. The
retelling goes slowly. Many centuries separate the author from
that time. This is not the history of his native land - this
is prehistory. The next part of his historical story is more
energetic. It is known to him from 0ld Norse retellings of
ancient subjects. Troy’s king Munnon {(or Mennon) belongs to
written actual histeory. Having enumerated Munnon's
descendants, Snorri comes to Odinn and other legendary and
mythological personages. They are believed to be the
predecessoras of famous dynasties - Vélsungar, Skjéldungar,
Ynglingar. The whole history - from Adam to Snorri‘s
contemporaries - ig retold in strict succession, Now it looks
llke a Bsingle line connecting hoth the first man, and the
supreme pagan god, as well as a famous king., The Prologue to
Snorra Edda shows the amalgamation of the two traditions: of
the cld pagan and of the new Christian traditions.

We have ample grounds for assuming that the concept of
historical genealogy, which was formulated by Snmorri but which
might have existed before him, was officially accepted in
noble circles. This assumption is supported by the fact of its
usage in descriptions of family trees that were written later,
such, as the genealogy of Haraldr harfagri, #£tt Haralds fr4
Adam in Flateyjarbsk. There we find a continuous description
of the human race, beginning with Adam and his sons,
continuing with the mention of ancient heroes, and moving on
to the Scandinavian mythological Burri and Bors and then to
Odinn. The latest stage of the story is familiar: from Odinn
to Haraldr harfagri. The author’s aim here is to place the
king’s family tree in universal perspective and to describe
the sixty-nine generations that separate Hiraldr from Adam.
The final sentence reveals the intention of the author:

Verdr pessi tala einum manni fatt i sjau tugu at
medtsldum bedi Adam ok Haraldi.
another genealogy for Harald, #£ttartala Haralds fri
Odni™" , which preceeds the one mentioned above, the description
of the king’s kin begine with Burri, the grandfather of Odinn.
This is a different approach to gemealogical history. Thig is
a story that describes the Scandinavian part of it.

Thus, if we revise the beginning of the paper we can
assume that those medieval authors who created sagas and used
the names of pagan gods and other legendary personages in
their legends did not deviate from the Christian lore of their
time. They based their writings on a new biblical tradition
worked out in Scandinavia and for Scandinavia by medieval
learned Icelanders. The traditional Scandinavian ideas are
interwoven into the Christian ones. They demonstrate a new way
of presenting the origin and the history of Norway and its
ruling dynasty.
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