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The Tenth International Saga Conference s being heid at

Trondheim in Norway. Many of Its particlpants, modern
pilgrims to this great cenire of medieval Norse cul ture, wili
doubtless be arriving by ptane, landing and leaving at the

airport at Verrnes, some 30 km. east of the city centre.
Vernes s, as it were, the gateway to Trondheim in this age
of alr travel. |In the Middle Ages Trondheim had some sort of
counterpart to Vearnes in Agdenes (Old MNorse AgSanes) which
lies on the southern side of the mouth of Trondheimsf jorden,
about 40 km. to the north-west. At & time when long distance
travel was, of course, very often by sea, Agdenes was a
harbour which served Trondheim In perhaps a somewhat similar
way as Vernes does teday. Because of difficult currents In
the fjord, passengers and pilgrims often disembarked at
Agdenes and continued the final part of their journey overiand
to the clty. The place is frequently mentioned In the Kings'
Sagas (cf. KL, s.v. Hamn. Norge). For example, Heimskringla
C/F, XXVill, 255) telle us that Eysteinn Magndsaon (1088-
1123) built a fortification, and the church and mole here,

some af the remains of which are still discernible. Hakon
Hékonarson (1204-1263) further fortified the place, And as
we shall see, from Agdenes there were, so to speak, direct
connections to, for example, the major harbour at Gasir in
northern lceland. It must have been the place where many
fcelanders firet set foot on Norweglan soll. And It must have

baen the place where many of them said their last farewel ls.
Slnce, then, one of the themes of the caonference ls 'Norway as
seen from Iceland In the sagas', it seems appropriate to focus

a little attention on Agdenes. It is thie | intend to do in
this paper, albeit somewhat obliquely and as & pretext for
discussing other issues. | divide my paper into two distinct,
albeit interconnected, sections. [In the first | take an

event in Hal/!fredar saga said to have taken place at Agdenes
as a starting point for the presentation of some of the
resulta of work | have engaged In for some time now, but
which are so far unpublished. In the eecond, | look at an
episode In Sneglu-Halla pditr which relates to Agdenes,
offer some tentative interpretations myself and appeal to
members of the conference to criticise these and/or perhaps
come up with interpretations or information of their own.

I: Hallfredr vandradask&ld at Agdenes
The story af Halifredr Ottarsson's canversion to
Christianity by Ol4afr Tryggvason in Trondheim is well known.
And the account In Ha//fredar saga of how Hallfrebr arrives
In Norway prior tc his conversion is of Intereat In the
present contexti. It may be quoted from the MoSruval/abdk-text
of the saga (from [F, VIIl, 151-152, with cne minor change),
but with variants or additions (in square brackets) from
the version of the saga in O/4fs saga Tryggvasonar in mesta
(cf. OT, |, 347):
Ok eitt sumar, er hann (viz. Hal|freér) kom af [slandl,
pd lagu beir vid Apgdanes. bar hitta peir menn at mali ok
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spurdu tidenda. Pbeim var sagt, at hpféingjaskipti var ordit f
Naregi; var Hakon jarl daudr, en Olafr Tryggvason kaminn f
stadinn med nyjum sid ok bodordum. P& urdu skiparar
[skipverjar allirl & pat sattir, at sld [ heit, [til bess at
beim gefl byr at sigla brottu af Noregi ngkkur til heidinna
landai, ok skyldi gefa Frey fé mikit [ok priggja séalda gll, ef
pelm gafi til Svibjédar, en Pér eda Odni, ef til islands
kemi. En ef peim gafi elgi [ brott, ba skyldl konungr réada.
beim gaf aldri { brott, ok urdu at sigla inn til Préndheims...

Subsequentiy Hallfredr meets Olafr Tryggvason and the king
stands sponscr to him at his baptism. The moral of this
story is ciear. it is, of course, essentially of Christian
authorship and, in Christlian eyes, it is a Christian god who
controls the winds. The heathen |celanders pray te pagan
gods fo give them a wind itc escape from a Norway under the
sway of the Christian Ol4fr. But no such wind comes and the
Icelanders are forced to go to Trondheim and be baptlzed
there. The Christian god Is mightier in his coniral ef the
winds. And this, of course, is not the only place in Norse
iiterature where we find the Christtan god or his saints
controlling wind and weather. And the heathen deitles were,
of course, seen as having the same function. Thus, eof Odin,
Snorri, for exampl!e, writes in ch. 7 of Yngiinga saga (I/F,
XXvi, 18): pat kunn! harnn enn at gera med ordum einum at
siokkva eld ok kyrra sj4 ok snda vindum hverja leld, er hann
vildi. And in chapter 7 of Gautreks saga (FN, |V, 28ff.)
King Vikarr 1s sacrificed to Odin in the hope of getting a
favourabie wind (cf. also the sixth book of Saxo's Gesta). The
evidence that Frey was able to provide a falr wind is perhaps

somewhat less, but by no means negligible. And when we
turn to Thor, there is ample evidence that he was thought of
as a wind-god: For example, Adam of Bremen specifically

tells us that amongst the things Thor was thought to have
control of were the winds. In chapter 21 of Fidamanna saga
¢iF, Xill, 2802 when the Porglls's ship (s becalmed an a
voyage to Greenland, some of the people aboard suggest that
sacrifices should be made to Thor for a fair wind (at peir
mundu bldta boér til byrjar; note the alliteration). At the
beginning of Dudo's De moribus et actis primorum Normannhiz
ducum there is a gruesome account of human sacriflce made to
Thor for the purpose of getting, amongst other things, a
favourable wind (cf. MAN, 94). And in Landndmabdk (IF, |,
250), we are told of Helgi magri Eyvindarson +that he believed
in Christ but had recourse to Thor when on journeys by sea and
in difficult situations: Helgi var blandinn mjek ( tré; hann
trgdl 8 Krist, en hét 8 P6r til sjéfara ok harérada. Now there
is a source which appears to tell us of the way, or one of the
ways, Thor was thought of a2 being able toc produce a wind.
This 1[Is HAognvalds pdtfr ck HRsuds (= R which is
incorporated Into Ofdfs saga Tryggvasenar In mesta (cf. OT, |,
313-322, 325-327, 328-332, 349~-351) and also appears as a
separate entity in AM 557, 4to. RR tells the story of how
Rauér is living on an island off HAlogaland. He has inherited
from his foster-father a temple dedlcated to Thor and also, it

appears, an Image of the god. He puts such a spell an this
image that it is able to converse with him and walk with him
around the island. Later in the story, the proseiytizing

Glafr Tryggvason makes for Raudr's island with the intention
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of converting him and the other people an the Isiand. The
text af the verslon In OT (|, 328/9-329/5) is as follows (with
certain minor adjusiments and variants unnaoted):

En er konungr kom nordr fyrir Naumudal, hd ®tladi hann Gt til
Raudseyjar. bPann morgin gekk Raudr tl{ hofs sins sem hann var
vanr. Pérr var p& heldr hryggiligr ok veitti HRaud engi
andsver, pd at hann leitadl orda wid hann. Raud potti pat
mjgk undarligt ok leitadl marga vega at fa m&i af honum ok
spurdi hvl pat s=tti. Pérr svarar um sidir ok bé heldr
mediliga, sagdi petta eigi fyrir sakleysi,— 'bvi at mér er,’
eegir hann, 'mjok brongt [ kvdmu belrs manna er hingat =tla

til eyjarinnar ok mjgk er mér &bokkat t1!| peira.’ Raudr
spurdi, hverir peir menn verl. pérr sagbdil, at par var Olafr
konungr Tryggvason ok |Id hans. Raudr meiti: ‘heyt pa [ mot

beim skeggrodd [328/19; AM 325 X 1b, 4to: skeggraust;
Flateyjarbdk: skeggbroddal bpina, ok stondum  m6t peim
kndliga.' Pdrr kvad pat mundu fyrir 1itit koma. En peir gengu
ut ok biés bérr fast | kampana ok beyiti skeggraustina
[328/211. Kom ba pegar andvidri méti konungi sva styrkt, at
ekkl matti wid halda ok vard konungr at [dta slga aptr til
eogmu hafnar eem hann hafdl &&r wverit ok fdor svd ngkkurum
sinnum. En konungr eggladlek pv( meirr at fara tIl eyjarinnar
ok um sfdlr vard rtkar] hans gdédvill med guds krapti en saa
fjandi er 1 méti stéa.
The passage may be iransl|ated as fol lows:

And when the king I[Olafr Tryggvasoni got north of
Naumudair, he determined to go out to Raudsey. That morning,
Raudr went to his temple (hAof) as was his habit. Thor was
rather downcast and gave Raudr no repiy even though he
addressed him. This seemed very strange to Raudr and he tried
in many ways to get Thor to talk and teo find out what the
matter was. Eventualiy Thor answered, albelt in very weary
tones, that he had good reason for hia mood, — 'for,' he said,
‘! am put in a very difficult predicament by the intended
visit 1o our island of those men for whom | have the greatest
loathing.' Raudr asked who those men might be. Thor saild it
was King Olafr Tryggvason and his force. Raudr said: 'Sound
(peyt pd) the voice of your beard (skeggrodd/skeggraust pina;
or, if we accept Flateyjarbdk's skeggbrodda pfna <{also found
In AM 557. 4to) 'sound (the briatles of) your beard') against
them and |et us resist them doughtily. Thor said that that

would be of little use. Even so, they went outside and Thor
bliew hard down into his whiskers (bl/és pdrr fast f kampana; or
less prabably, 'puffed out his cheeks') and sounded the voice

of his beard (peytti skeggraustina). Straightaway there arose
a head-wind against the king so strong that he could nat
withstand 1t and he had to retire to the same harbour asz he
had set out from. This happened several times and the more it
happened, the more the king felt spurred on to get to the
leland. And eventually, through the power of God, the king's
good Intentione prevailed over the devi! who was offering him
reslistance.

Now it is my contention that by representing Thor as being
able to produce a wind (whether favourable or contrary) by
blowing into his beard — by at peytfa skeggrodd (or skeggraust
or skeggbrodda) - RR is giving expression to a generally held
belief about the god. We are dealing here with something more
than just the Invention of the author of the patér. | cannot
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produce in detail here all the arguments | have in favour of

this proposition. But [ shall briefly mention some of them.
The idea that a powerful figure, whether mortal or
supernatural, could produce a wind almply by blowing is, of
course, a common one in folk-be!ief {(cf. Watson, 1984, 327-
329). Thus modern Cretans say of an unwelcome wind from the
south-east which affects their Isliand: 'Colonel Gadaffi |is
blowing.' - The vert peyia le particulariy used of the
blowing of wind-instruments and in the passage under
consideration, Thor appears to 'play' his beard like a wind-
Instrument. It is a comnon idea that supernatural figures

produce wind{(s) by playing Instrumenis (cf. Watson, 1984, 242,
245, 254). Thus Boreas, the north wind, was represented as an
o!ld man with grey locks biowing a conch-shell trumpet. -
Thor's beard seems to have had particular potency and when in
the first stanza of Prymskvida he gets into a rage and shakes
his beard, we can well imagine that this may have had
metecrological repercussions - The passage under discussion
seems to suggest that the wind might be equated with the
voice of Thor (cf. the elementis -rodd, -raust). The idea
of the (noise of the) wind as the voice of some supernaturatl
belng appears to be found in mythologies and folklares
elsewhere in the world (cf. Watson, 1984, 26t). - But the
main argument In this connection 1s that in l|ater lcelandic
sources we flnd Thor and other supernatural figures <(e.g.
Kari) appear to produce a wind by blowing into their beards.

| give three examples out of some five or slx | have been
abie to find: (a) We find that Matthfas Jochumsson (1835-
18203, in his poem Pérs—-mé&l has this verse (Matthias
Jochumsson, (11, 202): Lrtid tograstir / Jleiftra vid

himin;  P6r er ad peyta / pridga skeggbrodda, [ hljdédar
hdmstormur, / hredist kyn pjdéda. (Matthias's PSrs-miél is

based on Longfellow's The challenge of Thor (in his Tales of a
wayside inm), which, however, has no exact equivalent to the
verse just cited.) (b) In Héddu-rfma by Eggert Olafsson
(1726-1768), it is ealid of Kari that he ddum blés [ skegg-
broddana (see Kvadi Eggeris Ofafssonar, 202); we are told
that 'hessl rima wvar gjdrd 1§ gédum byr, & ferd fra
Kaupmannahtfn 11l Vestmannaeya, arid 1750.)' {(g) In Theodéra
Thoroddsen's (1863-1953) &jarni [ Skemmunni, there is a
reference to vindstrokurnar, sem hann gam!i Bdrdur Snzfelisés
sendir okkur tr skeggbroddunum (see Theodora Thoroddsen, 156;
Theodéra tived 1863-1953). In view of this materlal, then,
we can reasonabl!y conclude that Iin the ancient Necrse world,
Thor was thaught of as able to produce a wind by blowing into
his beard.

With this conclusion arrived at, we return to Hallfrebdr
now 1Iin Nidarcgs, newliy baptized although perhaps rather
retuctantl|y.

The poet stays with Olafr Tryggvason, although not in
entirely Happy circumstences: Olafr takes exception to the
heathen content of some of his poetry. Also Hallfredr
quarreis with two of the king's courtiers, Ottarr and his
brother Kéalfr. He killls Ottarr, is condemned toc death, and,
although this sentence is subsequently commuted, refations
remain sirained. Then we find this episcode in ch. 6 of the



lllustrations

1 (top 1er1): walrus-lvory figure Trom Lund, Sweaen t= LI;
4.6 cm. high). Artist: Ece Turaman. 2 (top right): Bronze
figure from Eyrariand, Iceland (6.7 cm. high). From /duna,
1820. 3 (bottom left): Amber figure from Feddet, Sjalland (4.7
cm. high). Artist: Ece Turaman. 4 (bottom right): Bronze

figure from Chernigov, Ukraine (4.6 cm. high}. By kind
permission of the artist, Elena Kruchina.
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saga (fF, Vll|, 162-163; from the M&druvallabék-text with
readings in square brackets from the version of the saga in
Olafs saga Tryggvasonar in mesta; cf. OT, |, 394-3085):

Eitt slnn var pat, at konungr spurdi, hvar Hallfrebdr vari.
Kalfr seglr:'Hann mun enn hafa vanda sinn, at bldta & laun, ok
hefir hann !fkneski bérs { pungi sinum af tonn ggrt, ok ertu
aof migk dulinn at honum, herra, ok fa&r hann eigi
sannreyndan. ' Konungr bad Hallfred bangat kaila ok svara
fyrir sik. Hallfredr kemr par. Konungr maltt: Ertu sannr at
bvi, er bér er kennt, at pi [hafir Il(kneski Pdrs [ pungi pinum

okl blétir?" ‘Eigi er pat satt, herra,' segir Hallfredr;
"skal nd rannsaka pung minn; hefl ek hér ekki undanbragd métt
hafa, p6 at ek vilda." Na fannsk engi sd4 hlutr [ hans valdi,

er til pess vari [I(kilgr, sem Kalfr hafdi sapgt 4 hannl.

L.ater in the same c¢hapter, Hal!lfredr gets his revenge far
the siander by blinding Kalfr in one evye.

While the object referred to by Ka&lfr, a [[lkneski Pdérs af

tonn gort, turna out to be a malicious Invention, there can
be littie doubt that such cbjects did actually exist in pagan
Scandinavia. Indeed, such an object, it has been argued,
actually exists. This was found in Lund (Sk&ne) and is now
kept in the museum Kulturen In that same city (KM 38.252;
cf. I[1lus. 1; VM, 387 and refs.). This is a small image of a

man made of walrus ivary and about 4.6 cm. high. The figure
has targe, starlng eyes, an open mouth and is holding his long
beard with both hands on what appears to be a so-called log-
chair. Now it is true that not all scholars have agreed that
this oblect (abbr.: LI) was Intended to represent Thor. Some

have interpreted it as a playing-plece. But | can only agree
with !var Lindquist (1963) in his arguments that we have the
god here. It is possible that the ring—and-dot ornament on

L!'s reverse side may be intended tc represent Thor's hammer.
Large staring eyes appear to have been part of the lconography
of Thor. Thor was conventionally represented as being seated
{cf. Adam of Bremen's account of his Iimage in the Uppsala
temple). And he was clearly often represented as bearded. In
LI, then, we have, | am convinced, a representation of Thor.
Now in this context we must aiso consider four other figures
who clutch their beards (none of them, it is true, made of
wairus tvory), at least three of which have also, by others
than myself{ been interpreted as representations of Thor: (1)
The well-known bronze figurine, often referred to as the
Eyrar!and Image and now in bj6édminjasafn islands (no. 10880).
A suggestion that this Is not Thor, but a playing piece,
should be dismissed. Cf. Perkins, 1994: lllus. 2. (2) A
whale-bone figure also In bjééminjasafn lslands (no. 6) found
at Baldursheimur, near Lake Myvatn in northern iceland. Cf.

Graham-Campbell, 25, 214 and refs. (3) A half length amber
figure, about 4.7 cm. high, found near the shores of Praste
Fijord (Feddet) in Sjizliand and now In WNaticnaimuseet,
Coperhagen (no. €24292). Cf. VH, 247, 203; Illus, 3. (4) A
bronze fligurine found in the burial mound Chernaia Mogila,
Chernigov in the Ukraline and now in Gosudaraivennyi
lstoricheskii Muzei, Moscow (pno. 76990, 1539/77). Cf. VH,
308; !lius. 4. Orne of the factors for interpreting this

figure as Thor is the broad belt around the waist, seen a the
god's megingjfardar (so Pushkina, 1984).
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White, then, schalars have been Inciined to Interpret LI
and the four other figures Just mentloned as Thor, none of
them have offered any expianation ae to why the god should be
clutching his beard. My explanation would be this. The wind
was, of course, of first importance to sailors, not least the
medieval Norse, whose vessels were relatively dependent on a
foliowing wind. A favourable wind could confer huge
advantages, a contrary wind or no wind many disadvantages,
including delay, shipwreck and drowning. And when they needed
the right wind, +the Norsze were prepared to invoke the
supernatural, maglc and thelr deltles (cf. KL, s.v. Vindmagi
and refe.). They were aleso prepared to employ wind-amulets
{and a very typical one of these In Scandinavia was the 2o~
called 'wind-knot', a series of three knots tied on a rope

supposed to ensure a favourable wind). And another very
typical form of amulet is, of course. one which represents a
god or revered figure. | suggest, then, that the five figures

in gquestion represent Thor in the process of at peyts
skeggroddina and thus praducing a wind which can be used for
sailing or other purposes. That they represent the thunder-
god tn miniaturlzed form, does not, of course, matter. After
ail, Thor's hammer could be miniaturized (cf. SnE, 124) as
could the ship Skl&blaédnir which had a falr wind as soon as
its sails were hoisted but could also be kept in a pouch (cf.
SnE, 123). To be efficacious and to 'come alive', the abject
In question would presumably have to be 'charmed' in some way,
endowed with some special mana or what in Old Narse may be
called megin. The Old Norse verb in question was at magna and
this is the verb used in FR of the process by which Raudr's
idol of Thor 'brought tc Iife' (cf. OF, 1, 320/12); cf. fF,
Vi1, 2409ft., X, 112, 225-226, for perallels. And it le also
poseible that LI was glven !ts speclal powers by the ring -
and-dot ornament on i{ts reverse saide, which might represent
not only Thor's hammer (cf. above) but also his megingjardar.
(Representations of religious figures are often believed to
come alive: madonnas, of course, sometimes weep. As recently
as 1995, images of the elephant—headed Hindu god Ganesha were
reported to have started drinking milk in many places. We
note also the miniaturized image (h/utr) of Frey in the
firet chapters of Vatnsdw/a saga (/F, VI, 26-42;: cf. [F,
I, 217-219) normally kept 1n & pouch, but sometimes wvery much
alive, wWhen the five beard-clutching figures under
discussion were used as wind-amulets, this was, [ would
suggest, often to the accompaniment of an oral spell (cf,
Mdn1 skéld's verse in Sverris sags, 1920, 90), perhaps
appeal ing for a wind of a particular strength from a
particular direction. Reasonably, the amutets would have
been manipulated from the stern of a vessel, i.e. behind the
8ail. As some sort of parallel to what | consider to be the
function of the wind-amulets In question, | draw attentlon to
the 'statue' =2 Lithuenian fisherman |lg reported by Matthius
Praetorius (d. 1707) as having at the stern of his shlp
(Pierson, 27-28): thls was an effigy of a 'god' the fisherman
called Véjopatis., 'Lord of the Wind'. While there s no
mention of a beard, this figure had two faces with open
mouths, ane apparentiy for blowing a ventus secundus, the
other a ventus adversus. It is not impossible that Véjopatis
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had some connection with the Old Lithuanian god Perkiinas, who
tn turn may have connectlons with Thor.

| conclude this section with a very tentative suyggestion
about L1, the figurine found In Lund which | now interpret as
representing Thor and as a wind-amulet. We note that it is in
Trondheim that Hallfredr is accused by Kadlfr of possessing an
image aof Thor made of walrus ivory and LI I|Is made of that
same material. Now the greatest esupply of walrus ivory
prabably came from northern Norway. And Trondheim seems to
have heen something of a centre for work and trade in walrus
ivory in the medieval period; cf. VH, 202-205, 390-391. And in
VH  (390) Claes Wahl&d remarks that while there are a few
signs of walrus ivory being worked in Lund, a fragmentary
walrus-ivory gaming-piece found there is more likely to have
come from a Norwegian workshop. One wonders, then, it LI
iteelf may not have been carved in Norway and then perhaps
precisely here In Trondheim. If it was, and if It was zlso
(as | suggest) a wind-amuiet, then one might Ilike to
fantasize that it was at some time employed by its owner |In
the hope of getting a fair wind here in Trendelag and then
perhaps preclisely at Agdenes.

1I: Snegiu-Halli at Agdenes

The second passage connected with Agdenes is In chapter |1 of
Snegiu-Halila pdttr (abbr.: SHpP). This pdtir ie preserved in
five significant manusc¢ripts, Flateyjarbék, AM 593 b, 4to,
Morkinskinna, Huida and GKS 1010, folilo. The first two of
these represent a redaction considerably ltonger than the other
three and it is normally assumed that shortening (rather than
lengthening) has taken place, quite possibiy because of the
obscene content of the p&ftr. However this may be, | shall,
for present purposes, cancern myself entirely with the
longer version (and Conference members muat prepare themselves
for some degree of indel icacy in what follows). This tells
the following story (cf. JF, IX, 264-266): Sneglu-Halll
takes ship at Gdsir with a captaln called Bérar, described as
hirdmadr Haralds konungs (Haraldr hardréadi, that is). They put
out to sea and:

...hgfdu langa utiviet, téku Néreg um haustit nordr vid
bPréandheim vid evjar per, er Hitrar heita ok sigldu sefdan inn
ti! Agdaness ok idgu psr um nétt. En um morgininn siglidu pelir
inn eptir firdinum litinn byr, ok er petr kému Inn um Rein [on
the northern side of the fjordl, sé& peir, at langskip prija
reru innan eptir firdinum. Dreki var it pridja skipit. Ok
er sekipin reru hjad kaupskipinu, pad gekk madr fram &r
lyptingunni & drekanum I raudum skarlatskledum ok hafdl
gullhiad um enni, badi mikill ok tigurtigr. bessi madr 1Ok
til orda: 'Hverr styrir sklpinu, eda hvar véru pér [ vetr],
eda hvar t6ku pér fyrst land, eda hvar lagu pér  nétt?' bpeim
vard nazsta ordfall kaupmgnnum, er svd var margs spurt senn.

Halli svarar pa: °'Vér vérum | vetr & islandl, en yttum af
Gasum, en Bardr heltir styrimadr, en tékum land vid Hiirar en
lagum  nott vid Agdanes.' Dbessi madr spurdi, er reyndar var
Haraldr konungr Sigurdarson: 'Sard hann ydr eigi Agdi?' 'Eigi
enna,’' segir Halli. Konungrinn broati at ok meiti: 'Er
nokkurr tii rdds um, at hann muni enn sidar meir veita ydr
pessa pjdnustu?’ 'Ekki,' sagdi hann Hallt, 'ok bar pé einn
hiutr par mest tli pess, er vér fdorum enga skomm af honum.'
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‘Hvat var pat?' segir konungr. Halli vissi gorla, vid hvern
hann taladi. ‘bat, herra,' eegir hann, 'ef y&r forvitnar at
vita, at hann Agdi beid at pessu oss tlgnar|l manna ok vattl
ydvar pangat [ kveld, ok mun hann pa gjalda af hgndum pessa
skuld 6tapt.’' 'Pd munt vera ordhdkr mikili,' segir konungr.
Eigi er getit orda bpeira fleirl at sinni. Sigldu pelir
kaupmenninir tii Kaupangs ok skipudu par upp ok leiglu sér his
{ benum. Fam n6ttum sidar kom konungr inn aptr til baejar, ok
hafdi farit [ eyijar Gt at skemmta sér.

Later Halli and Barér go to meet the king in Nidaros.
When asked, Haill says he |e the man the king spoke with aut
on the fjJord. The king agrees to hle staying at the court but
saye that they may not always get on weil! together.

in connectlon with this passage, | should first 11ke to
ask if any member of +the Conference has ever seen any
moderately detailed discussion of It in print whiech | have
failed to notice. Ils there, for example, possibly a

Morwegian bygdebok which deais noi only with the history of
Agdenes but perhaps also the figure Agdi? Have | overlooked
any pertinent article in the now qulte considerable Ilterature
concerned wlth sexual defamation In early Norse soclety (cf.
MS, g1-88)? | should be grateful for any references anyone
can glve me. But with that appeal made, ! row go on to offer
my own remarks and tentative suggestions on the passage, and
then in itemized form as follows:

(1} 1t should be noted that episode in gquestlan has something

of a paraliel later in the pdtir (ch. 10: [F, IX, 293-294)
in the following incident (absent in the shorter wversion):
One day Halll is with King Haraldr who is carrying an
elaborately decorated axe. The king notices that Halll

cannct keep his eyes off the weapon and the followlng dialogue
fol lows:
'Heflir bu sét betri ex!?' 'Elgl ®tla ek,' seglr Halll.

'Viiltu l4ta serdask til! exarinnar?' segir konungr. ‘Eigi,*
segir Halll, 'en védrkunn pykki mér yadr, at pér vilid sva sella
sem bér keyptud.' 'Svd skal vera, Halll,' segir konungr, 'tak

med, ok njét manna bezt, gefin var mér, enda skal sva selja.’
In MS (27), Haraldr's sasecond question here is rendered:
'Will you agree to be sord/nn (serdask - used sexually by
another man...) for the sake of getting the axe?' And MS goes
on ta remark on the whole passage: 'The Insinuatlon is, of
course, that if the kIing Insisted on his condition, it could
be suspected that he had obtained the axe in a simllar way . '

in ch. 2 and ch. 10, then, Haraldr makes the scarcely
concealed suggestion that Sneglu-Halli is prepared to allow
himself to be sorédinn; in both episodes Halli skilfully turns

the slur back on the king and indeed shows himself to be an
ard8hdkr.

(2) In the episode in ch. 2, we meet the figure of Agdi. Now
it seems that the firet element in the place-name Agdenes
probably has the same origin as the place-name Agder, whlch
could well go back 1o 'eit opphavieg #ggd tii Indoeur. =ak-
'vera skarp'. Namnet [i.e. Agderl kan da tyde ’landet som
stikk ut (i havet)' eller 'landet med framstikkande punkt’

(sa NS5, 53). Certainly Agdenes projects up northwards to
command the entrance to Trondheimsfjorden. However this may
be, there can be tittle doubt that Agdi's name is eponymous,
secondary, of course, to the place-name Agédanes. As a
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parallel, Jénas Kristjanssen (FF, 1X., 265, note 1) notes an
Agdi in Flateyjarbdk whose father, Prymr, was lord of Agdir.
And as Jonas remarks, the Agdi of S5Hp seems to be 'elnhvers
konar |andvaef{tur eda goévera'. On Jandvaeitir in general, cf.
KL, s.v. Landvette and refe. And note the injunction In
medleval Norwegian laws against belleving in them.

(3) In hle translation of SHpF of 1820, Finn Magnusen (p. 34)
refers to Agdi as ‘'en HSjboer, Trold eller Jatte, af hvem
Nesset mentes at have sit Navn'. Here we note the place-name
Rishaug on Agdenes. Its first element is, of course, related

ta Old Norse <¢h)rfs, 'brushwood', but one wonders if this
might not have been folk-etymologically with (a word related
to) Old Norse risi, 'giant'. At ail events, Agdl must belong

to the band of supernatural beings who dwell along the ccasts
of Scandinavia, controtling local conditions, and to who
offerings must be made (cf. e.g. Klintekongen in Mans Kiint
in Denmark) .

(4) Whatever hls own sexual make-up f(and here we remember that
supernatural beings can often, to use Milton's words, ‘either

sex assume, or both), we may infer that Agdi had a fairly
voraclious sexual appetite, prepared toc bugger !celanders and
Norwegian kings alike. Now we hear of another fTigure,
similar, | would suggest, to Agdi, who seems to have had very

much the same Inclinations. It is unnecessary %o rehearse in
detail here the wel!l-known scene in ch. 123 of Brennu-Njdls
saga (fF, XIl, 311-315) in which Skarphedinn presents Flosl

with a silk cloak and biue (b/&r) knickers - bldr seems to
have been the colour of homosexuality (cf. iF, 11y, 154) -
and Insinuates that he will need them because, to use his own
words, ‘.. pd ert bradr Svinfellsdss [w.1.

Snefellsdss)...hverja Ina nfunda nétt ok geri hann pik ati
konu.' The passage has, of course, recentl!y received informed
discussion by MS (9-13). But 1t seems that Agdi. end
fandvatliir like him, had wvery much the same sexual
proclivities.

(5) The king's word pjénusta must refer +to an act of buggery

by Agdl, and we must assume that he is using it ironicaliy
and/ar that he 1Is slyly suggesting that Halli and his
companions actually enjoy being buggered. But 1t seems to me
that there are other ideas here which, while not expllcit,
could well have importance for an understanding of the
passage. Landvaitir Iike Agdi were, as suggested, essenlially
spirite who had control over specific areas. Their powers

were localized and ithey controlled the general weifare of
their domain, for example, In matters of climate, crops,.
success in husbandry, etc. (cf. MAN, 2321f.). And it seems
that Agdi, on his promontory had control over the entrance to

Trondheimsf jorden. Now the Jandvattir had their favourites
(cf. MAN, loc.cit.). And one way of currying favour with them
was, it seems, to have sexual relations with them. Probably

Skarphedinn's slur on Flosi Iimplles that he acted as bragér
Svinfellsgdss in order fo ensure the advantages this fatter
could confer locally at Svinafeli. And if Agdi had control of
the waters around Agdenes, he could probably confer safe
passage into the {fjord and to Trondheim and away to other
piaces from Agdenes. It was quite possibly the granting of
this favour that +the king Implies that Halli and his
companions might be prepared to prostitute themselves to Agdi
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to obtain (at fdta serdash tif ; cf. (1) above). And It might
not be reading too much Intoc the text to go a atep further: In
sailing /itinn byr into the flord, Halll and his companians
(unlike Haraldr) have at leasi something of a following wind.
Couid Haraldr be implying that this was sent by Agdi? After
all, we see from the quotation from Theodora Thoroddsen (1960,
156) referred to above, that a figure sfimilar to Agdi, namely
Barad(uldr Sn=fe!lsass, was able to produce wind (and then fram
his shkeggbroddar). (And as the scribal slip in certain
manuscripts of Njd/a reveals, the Snefelledes and the
Svinfellgdss must have been eimilar filgures (cf. (4) above and
Olafur Briem, B81). Finaily, of course, the idea presents
iteelf that Agdl was inclined to demand sexual relatione from
those sailing through his territory as a sort of swundiold.
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